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PREFACE

MtHE writing of this treatise was-originally completed in 1932 ; but there
1. were several reasons why it should not be published immediately ; and

I put it away, and wrote an Abstract of it. This Abstract, entitled Sexual
Regulations and Human Behaviour (Messrs. Williams & Norgate; Ltd.),
was published in October '933. The little 'book was offered as a mere
summary of a future volume ; and the complete work is now presented.

If I may judge from the nature -of:the welcome extended to the Abstract,
some readers may be disappointed to find that so large a , part of the com-
plete treatise is devoted to uncivilized peoples. I too have a greater personal
interest in the ideas and behaviour of civilized societies ; and, if I had been
concerned with the mere proving of a thesis (in the sense in which the word
is uriderstood by tliose who adopt comparative methods),-I should probably
have dismissed uncivilized societies with the eclectic summary that is
usually given to them, and confined my serious discussion to some highly
selected historical data. But I have not tried to prove a thesis, and have
none to prove; I have merely conducted an inquiry; and in such a case the
importance attached to any society, civilized or uncivilized, must be in pro-
portion to our knowledge of it. I wish to emphasize this. When I started
these researches I sought to establish nothing, and had no idea of what the
result would be. With care-free open-mindedness I decided to test, by a
reference - to human records, a somewhat startling conjecture that had been
made by the analytical psychologistg. This Suggestion was that if the social
regulations forbid direct satisfaction of the sexual impulses the emotional
conflict is expressed in another way, and that what we call 'civilization'
has always been built up by compulsory sacrifices in the gratification of
innate desires. The psychologists arrived at this conclusion after
inquiring into the nature and causes of mental disturbances ; they made no
attempt to fortify it by 'a reference to cultural data ; so I decided to investi-
gate the matter. I began' in all innocence ; had. I realized how greatly, as
the result of my work, I should have to revise my personal philosophy,
I might even have hesitated to begin at all ; I was so -far from 'desiring to
illustrate a personal conviction that I always struggled against arriving at
the conclusions which the evidence appeared to force upon me ; and I
continued to work, resisting every temptation to speak, until I was satisfied
that I could find no exception to the apparent rules. I then collected so
much of my material as -seemed necessary and advisable. This treatise is
the result.

I have had to omit many 'uncivilized societies which at first I proposed
to inchide because I found that our information concerning them did not
reach the standard of adequacy that I decided to adopt. Thus I have
excluded the Australian aborigines, and also many Bantu and American



viii PREFACE :

Indian peoples of whose culture I made a preliminary examination. I
discuss the SE- Solomon Islanders (Melanesia), but have not regarded our
knowledge of the other Solomon Islanders as good enough to justify their
inclusion. The same remark applies to most of the Melanesians of New
Hebrides and New Guinea. My list of Polynesian and•Micronesian societies
also is shorter than I should like it to have been.. It includes the Maori,
Samoans, Tongans, Tahitians, and Gilbert Islanders ; and I mention the
Hawaiians; but I make no reference to the Hervey (Cook), Ellice, Marshall,
Pelew, NIarquesas, and Caroline - Islanders. No people are more fascinating
than, these ; but our information concerning them is scattered, scanty, and
of doubtful reliability. The quality of African ethnography, too, is uneven;
and though it was disappointing to have to exclude such societies as the
Bari, Kavirondo, Konde, Bushongo, Bambala, . and Ibo- and Edo-speaking
peoples (to mention a few of the African societies which at first I proposed
to include and later decided to omit), I was not impressed by the quality.
of the available evidence in regard to their behaviour. I also studied the
Veddas, Todas, Oraons, and other famous peoples of India. and Ceylon,
but did not feel able to place the requisite value upon our knowledge of
them. I have included twenty-eight , American . Indian . societies ; and
in their case , my choice has been • exercised in an apparently arbitrary
manner. From my original list I have deleted the names of the Ahts
(Nootka), Ki•akiutl, Kootenay, Cheyenne, Delaware, Seminole, Mohave,
and some Shoshonean units; but there is no doubt that our knowledge of
some of these tribes is equal to that of the Lillooec, Shuswap, and Thomp-
son, all of which I have included. The reason is that among the , American
Indians there was an intense variety within the cultural' pattern (in my
sense of the word), and I was anxious to examine as many societies as I
could in order to see if there was a change in the cultural pattern itself. A
protracted search failed to reveal such a change ; but. the result of it was
that when I collected my material on the American Indians I was somewhat
embarrassed by its quantity. Some societies, like thoSe. of the Haida,
Ojibwa, Dakota-, arid Crow, could not possibly be otiiitt&I, for they were
of vital importance and . our information concerning them is coMparatively
good ; and from•the remainder I simply chose such a number as 'might be
considered .representative.

In all' I . discuss eighty uncivilized societies, and from the nature- of
their cultural behaviour' make my first induction. In the cultural be-
haviour of the omitted societies- there was not, so far as my knowledge
goes, any item that militates against that • induction ; and I mention the
fact of their omission in order to inform the critical reader that my
inquiry has actually covered a slightly wider field than that covered by the
printed treatise. - • •

• As to civilized societies, our comparative ignorance of social history is
such as to preclude inductive reasoning concerning the greater part of it.
This cannot be too often or too emphatically stated. I have even gone- so
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far as to say bluntly, in my first note, that researches based on historical
evidence alone cannot claim to be exhaustive. In saying this, I am thinking
particularly of social regulations and conventions ; and I confess that I view
with alarm the current habit, deplorably widespread among historians and
antiquarians, of assuming that the regulations and conventions that pre-
vailed in a century of which we have direct knowledge prevailed also in
a preceding or in a succeeding century, of which we may have no direct
knowledge at all. Whenever our knowledge is complete, we find that in
any vigorous society the method of regulating the relations between the
sexes was constantly changing; and, unless there is direct evidence, it is
wrong to assume that in any such society social laws were ever static and
unchanging, even for three generations.

My inductive survey of civilized societies is limited to the Sumerians,
Babylonians (to twentieth century B.c.), Hellenes, Romans, Anglo-Saxons,
and English. I also make a few references to the Arabs (Moors), and a
deductive suggestion about the Persians, Macedonians, Huns, and 1\Ion-
gols. Thee brevity of the discussion is chiefly due, as I have said, to the
comparative scantiness of our knowledge of other ancient societies; but I
also felt that if I descended into too much detail, the significances I wished
to convey would be obscured. For these reasons I have refrained from
discussing many societies which I should like to have discussed. Thus
the Cretans, Hittites, Assyrians, and Hindus have been entirely excluded.
I make a passing reference to the early vigour of the Teutonic peoples,
but the subsequent lethargy of, for instance, , the Visigoths, the Lombards,
and 'the Merovingian dynasty, is not even mentioned. Teutonic law,
indeed, is only described in its relation to Anglo-Saxon customs. I have
also thought it better to omit any reference to the rise of the Sassanids, to
the age of Heraclius, and to those other :great change that took place in
western Europe, north 'Africa, and western Asia after the fall of the
Western Roman Empire and before the Mohammedan conquest ; and I
have tried to avoid unnecessary controversy by cutting short the presenta-
tion of the Roman evidence as soon as I have summarized the legal changes
that took . place between. the traditional foundation of the consulate and the
pirincipate of Augustus. Of the events of the next three centuries I merely
offer a .general indication ; my reasons for doing so are stated or implied in
the text. As for the Venetians, Portuguese, and Spaniards, I have done .no
more than hint at the apparent reason for the uneven , energy they displayed
at different times; and I haVe left the reader to judge for himself the rele-
vancy of my conclusions to the historical careers of the Prussians, Dutch,
French, and other modern societies. The sacrifice of some of this material
was painful ;. but I thought that if I included it, the inductive character of
my work would be violated, or at anrate imperilled.

In the cultural behaviour of the, so  ties I have mentioned there was
%,,,

nothing, so far as my knowledge goes, that conflicts with the conclusions I
have.drawn ; and at a later, date I may seek to remedy some -of the omissions.
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In the meantime I cherish a hope that if any historical student is impressed
with the facts presented here, he will test my judgements by a reference
to the-cultural career of a society which comes within his expert knowledge.

Since I have been so bold as to include . our own society within my
survey, I should like to utter an  warning against a too literal applica-
tion of any conclusion,. either in a reforming or in a die-hard spirit, to any
contemporary society. My own opinion on this important subject, given
for what it is worth, is implicit in my fina• sentences. .

In presenting.the evidence I have made every effort to be accurate and .
concise, but in spite of care, and much rewriting, errors may have crept
in. Should any be found, I shall be glad to have them pointed out. The
treatise is not short ; • yet in some places it is extremely compressed. It
-would, indeed, have been much easier to write-it in seven volumes than it
has been to write it in one. This may explain, though it cannot extenuate,
many of the inelegancies that I myself find in it. My one aim has been to
express myself in such , a way as to leave no doubt as to -my exact meaning.
I hope that the second and third ChaPters will be useful for the purpose of
reference, There is certainly no need for any one to read them from
beginning to end. They, as well as the bibliography and index; are designed
to help those who wish to study human. societies as dynamic units: I doubt
if a comparative student will get much assistance from them ; but if he
browses in the notes he may find sOmething to suit him. The notes contain
many facts of which there is no hint in the index.. Throughout the survey
I have used or quoted the native terms, and have dr -awn up the index in
such a way as to encourage their use.

The bOok is divided into three pacts ,• text, notes, and appendices. In
the text I relate the bare facts, and then interpret.them without permitting
myself . to stray from the main argument. In the appendices the facts are
expressed in a summary or symbolic manner. The noted have a•twOfold
character. In the first place,.I cite the authorities for the statements made
in the text, -compare and analyse any conflicting evidence, and elucidate
obscure passages. I regard this part of the book as important.. The time
has surely passed when 'we . can accept as authoritative a staternent made
by a single authority, and omit to consult, or at any rate to quote, the other
authorities on the subject. The books and articles referred to are those
Which I have carefully read and compared. Secondly, I have used the
notes both to support my submission that uncivilized societies. can only. •
be classified according to their rites, and to point out some of the con-
fusions and misunderstandings that appear to have been caused by the
current method of translating native terms. I am dismayed when- I think
of the errors into which we seem to have been led by the vague use of such
terms as ' high. god', 'spirit', 'god', 'demon', 'evil &.spirit', igodling', c. ;
and .there is no doubt in my mind that the man who uses them without
referring• to the native term that they are supposed to .represent runs the
risk of being superficial, if not definitely misled.



PREFACE xi

It was only after much consideration that I adopted the system of separat-
ing , the notes from the text. The system has one disadvantage : the serious
student must continually turn from one part of the book to another. But
my notes are extensive; and if I had placed them at the bottom of each page,
as is sometimes done, I should have split up the text in a most displeasing
manner. Moreover, my subject is such as may arouse the interest of the

. general reader as well as that of the specialist ; so I have wished to make
the book as readable as I could. I fear that I have been compelled to tease
the reader's eye by the insertion of many small reference numbers, but in
the last two chapters, which are more likely than the others to be read
-consecutively, I have tried to reduce the inconvenience of the numbers by
placing most of them at the end of paragraphs instead of at the end of

. sentences. Throughout the second and third chapters the text is freely
peppered with numbers ; but that, I think, does not matter so much. The
general reader is unlikely to study these chapters very closely, and the
specialist will already have been hardened to the irritation that the numbers
are apt to cause.

I can best describe the general plan of the text by explaining how the
book came to be written.

It was in 1924. that . after ten years of intellectual laziness, five spent in
war, five in commerce that involved. some travel, I decided to devote
myself to the study of human affairs. In the course of my subsequent
reading I came across the old. Sumerian laws, the Hammurabi Code,. the
newly published Hittite laws, and the laws 'of Manu, and was much im-
pressed by their character. At -that time the work of the analytical-psycholo-
gists was still the subject of spirited debate ; and from my study of these
ancient records, read in the light of Hellenic and Roman history, there
emerged a suspicion that in their conjectures about 'civilization' the
,psychologists might be right. And_the more I studied historical societies
the more confident I became that the facts might support their theories.
But I' perceived that I could arrive at no safe decision unless I included
uncivilized as well as civilized societies Within the scope of the inquiry
I decided to undertake. So, after summarizing some of the historical
evidence in two short papers, I went up to the - University of Cambridge
in order to inquire into the relation between sexual opportunity and
cultural condition among uncivilized peoples. When I first consulted some
of the original authorities on uncivilized ideas and behaviour, I began to '

despair; for it seemed that little sense could be made of the evidence. The
current language of social anthropologits did not always appear to be
exact, and I could not see my way to believe, in regard 'to uncivilized
thought, many statements that some social anthropologists appeared to
accept without question. I. had lived-at close quarters with some uncivil-
ized men, and I frankly doubted the reliability of much eVidence that
seemed to have satisfied my predecessors. Fortunately, in my first frame
of reference (which contained thirty-seven columns), I had included the
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peoples' rites as well as their beliefs ; and gradually from this mass .of data
there emerged the coincidences described in my first three chapters.
These were indeed impressive ; but I realized that I should not be able to
understand either the different kinds of cultural behaviour or the reason
for the apparent coincidences unless I could gain some knowledge of the
ideas that prompted the behaviour ; and it was in this manner that I was
accosted by the phenomenon that is commonly, but so misleadingly, called
`the evolution of religion'. My argument in that connexion constitutes the
greater part of my fourth chapter; and, in order to avoid •the dangers
incurred by the practice of selecting instead of stating the facts, I have
been careful, in this part of my work,' to examine the evidence afforded by
each one of my eighty societies; even though some of it is of such a quality
as .to have no real value.

In the course of my exposition of the cultural data I have had to make
many adverse comments on some anthropological writings`; but I can
honestly say that I have confined my remarks to those writings which
run the risk of being commonly and uncritically accepted at their face
value. I. have not gone out of my Way to refute any opinion which bore no
relation to my problem; and I hope that the criticisms I have made will
be understOod as 'springing only from a desire for greater exactitude and
lucidity.• I usually found that a good deal of , preliminary work was neces-
sary before any description of uncivilized ideas and behaviour could be
accepted as reliable evidence. .

After analysing and drawing some conclusions from the anthropological
evidence, I proceed, in the second part of the fourth chapter, to outline the
opinions of competent psychologists in regard to the effects of coinpulsory
continence. Trained psyehologigts will find that this part of my work is
very elementary. They may _ be amused, too, by the shameless audacity
of a .man who approaches his problem from an out-and-out behaviouristic
point of view ; and then asks the analysts for assistance. But I have no
apology to. make.. I do not believe 'that human societies can be' clisgified
in any other way than according to their behaviour ; thus a behaviouristic
approach was forced upon me ; and the whole point of my argument is
that reasoning from other data the analytical psychologists have conjectured
the facts to be as I haVe found them.

It is commonly suppoged, I believe, that when compulsory checks have
to be placed on the sexual impulses some form of neurosis is inevitably
produced. If by neurosis we mean abnormality, this opinion is not sup-
ported by the facts. . There is a sense in which all civilized persons suffer
from a neurosis, but it is usual to apply the word to the nervous condition
of maladjusted persons. In recent years great stress has rightly been
laid on the number of such persons in our society, and; indeed, in any
blanch of the AN-hit& civilization; but we must not forget that the number of
successful adjustments is much greater. Some of these successfully ad-
justed persons are just as neurotic, in the dictionary sense of the term, as
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those whom we call maladjusted ; but their abnormality happens to be of
a legal nature. On the instrument of human behaviour some notes are
called normal, others abnormal, some eccentric, others criminal. In each
case the difference is not of kind but of degree ; and the limits are arbitrarily
fixed by each society. just as respectable misdemeanours are committed
by most of us who are not imprisoned as criminals, so each one of us is
guilty of a form of behaviour which, if exaggerated, would prGduce the
nervous conditiOn medically diagnosed as neurosis. When compulsory
continence is intense, some persons seem unable to adjust themselves to
their cultural environment ; but we must not allow our sympathy with
them: to conceal the existence of those who have succeeded in adjusting
themselves. And we must not forget the relative character of our judge-
ments. The evidence is that in the majority of cases compulsory continence
produces social energy ; only rarely does the consequent derangement of

-- the nervous system lead to what is technically called neurosis.
In my fifth chapter I present my final conclusions and .place the cultural

,process in what seems to be 'its proper relation to the biological and
universal processes. Our forefathers did not always preserve a clear dis-
tinction between these three processes, and I have tried to introduce some
order into the chaos produced in their minds by the controversies that
accompanied the submission of the Darwinian hypotheses. Here- again
I have not begun the chapter by stating my final conclusion. I have led
up to that conclusion gradually, and only reach the last stage of my argu-
ment in the, last two paragraphs.

The treatise, then, is nothing more than it pretends to be ; it simply
contains the results of an inquiry, and an interpretation of the facts that the
inquiry revealed. • I have made no attempt to' erect a grand theoretical
edifice ; I have merely dug the foundations on which an edifice may later
be erected. The temperaments of some -thinkers will incline them to accept
the conclusions I have drawn. These will not care a jot for my laborious
proofs, and may even claim that I can tell them nothing that they did not
know before. They are entitled to their opinions. The temperaments of
others will be strongly opposed to my conclusions. These will wish to
examine the proofs very closely ; and it is for them that I have written. For
their sake, too, I have preserved a rigorous distinction between the facts
and my interpretation of the facts.

Those who have lent a ready ear to the more exaggerated claims that
have been based on the Uncertainty Principle in physics may shy at my
unrepentant determinism ; but at present I do not propose to add to what
I have said in para. 175 and n. 646. There are signs that in regard to the
alleged spontaneity of the electron calmer views are beginning to prevail

. than was the case two years ago ; so it may be that no serious dispute will
arise ; but it is always well to be forearmed. Let me say, then, that I
acknowledge, and even , emphasize, the free will of individual human beings;
I am prepared to accept, if I must, the spontaneity of the individual



sly PREFACE-

- electron; these things do not affect the doctrine of determinism as I under-
. stand and define it; and I shall .not` contemplate the making of any further

defence unless in the opinion of competent thinkers the position I have
taken up seems likely to be rendered untenable_by further researches into
electronic behaviour. .

To a mind, that is unaccustomed to the methods of scientific research,
the facts, as presented, may appear over-simplified. The reason is that
I have refused to publish  them until I felt . that I understood them. If
any one should hesitate.to accept the Chart of Evidence (Appendix I)" be-
cause its contents are too satisfactory, my reply is that truth is usually a
simple thing: If an alleged -truth appears complicated, the probability is
that we understand it imperfectly._ And I believe that much of the hazy,
apparently abstruse, science that is current to-day only appears to contra-
dict this view of truth because some research students, .eager to produce
results, make a premature disclosure of their data The association of

• pre-nuptial chastity and what I.have called the' deistic cultural - condition
has been known to me since 1929 ; and _I will confess -to having written
a. short paper on the subject ; but -I recalled the manuscript before it was
published. By the spring of 193o I had tumbled to the existence of , a
compulsory irregular or ocCasional pre-nuptial continence, and after a few
more months- had completed the Chart of Evidence as it now appears;
then I toyed again: With the idea of publication., but eventually decided to
withhold the . Chart from the public -eye until I felt I really understood its
meaning. .1 know that it is usual-'to present the results of a long research .

in a series of short papers, and that . it is dangerous to break a convention;
but I cannot be persuaded that the Chart would have been welcomed, or
even conSidered, unless at the same time an.interpretatiori had been placed
on the evidence it contains.

To assist a readier understanding than would be•gained by reading the
book from the beginning to the end, I have not hesitated to summarize,
and even - to repeat, the argument in what I considered to be the appropriate
place. My - suggestion is that after reading the 'first chazpter, and so much
of the second and third chapters - as may be necessary to understand the
technique of the inquiry, the reader will find it easier to study para. x52,
and then to proceed straight to the end, returning afterwards to study the
details of the evidence. Para. 158 also is a useful summary for those who
Wish to take a still shorter Cut.: But one point must be emphasized: in
considering the contents of the last chapter it is vital to distinguish
betWeerl what . I have called . the'first and second primary laws (paras. 16o,
174). They are both distinct and dissimilar. If they are discussed at the
same time, endless confusion will.result.

Briefly stated, my final- conclusion .is that the cultural behaviour (as
defined) of any human society depends, first, on the inherent nature of
the human organism, and, secondly, on the state of energy into which,..
as the result of its sexual regulations, the society has arrived. ,According
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to the amount of continence they compelled, the sexual regulations adopted
by human societies in the past divide themselves into six classes. These
have produced six distinct states of energy, three lesser, three greater.
All the uncivilized societies were in one or other of the three state-, of
lesser energy ; civilized societies have always been in one or other of the
three states of greater energy. Each of the three states of lesSer energy
produces a definite cultural condition ; I call these cultural conditions
zoistic, manistic, deistic. Only one of the three states of greater energy
produces a definite. cultural condition, rationalistic ; the other states of
greater energy are those of expansive and productive energy. A deistic
society can display expansive energy, but not productive energy, unless
it first becomes rationalistic. . If a rationalistic cultural stratum retains
its energy for about one generation (the records do not justify a more
definite statement), its cultural tradition seems to be lignnented by an
element. I have called human entropy. Just as the second law of therrn.o-
dynainics, or the Law of Entropy, appears to reveal the Direction of the
Universal Process, so this new element appears-to reveal the Direction of
the Cultural Process (hence its name); and so long as the stratum continues
to display great energy its cultural behaviour changes in the Direction of the
Cultural Process. If, however, its energy decreases, its behaviour .changes
away from the Direction. So far as my knowledge goes, no stratum can
be shown to have moved in the Direction for more than one-half of a
generation . after the appearance of human entropy. The possibility of its
doing so must appeal to the imagination of any speculative philosopher.

In conhexion with the inherent nature of the human organism my use of
the word 'conception' should be explained. I do not use it as a psychologist
but as a social scientist. I note the invariable reaction of men to the
`unusual', but make no attempt to explain or analyse it When I say that
human culture (as defined) appears to be founded on the conception of the
strange quality (or power) that is manifest in anything unusual or beyond
comprehension,- I merely mean that this seems to be the least common
denominator of the four cultural conditions. I am far from suggesting
that in the minds of all men there is, or was, a clearly formulated idea of
that quality or power"; yet my use of the word conception may imply that
in my opinion this is, and was, so. I have been unable, however, to think
of any other simple manner of expressing myself; so. I hope that the word,
although unsatisfactory, will be allowed to pass as a useful method of
describing a state of mind that plainly exists and existed.

No one but myself is responsible for the methods I have adopted or for
the conclusions I have drawn; but I am indebted to many scholars for help
and encouragement. I - could not have included, either the Amazulu or
the . Basuto within my survey if Mr. J. Y. Gibson, of Pietermaritzburg,
and Mr. F. H. Dutton, of Maseru, had not been so kind as to supply me
with some unpublished. information on certain points. I thank them for
their great trouble. And I should have been unable to take advantage of
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their expert knowledge if Mr. R. U. Sayce, Lecturer in Material Culture
in the University of Cambridge, had not written to them on my behalf.
My warm thanks are also given to the Rev; Dr. D. S. Oyler, who sent me
a valuable manuscript containing some important information- on the
Shilluk.

My difficultieS in regard to the ideas and behaviour of some . other
uncivilized societies have been reduced by. Professor T. C. Hodson, the
Rev. E. W. Smith, Dr. J. H. Hutton, and Dr. L. S. B. L,eakey. Each of
these gentlemen was kind enough to answer a number of questions that
I. put to them. I have learnt much, too, from my conversations with
Mr. J. H. Driberg. Mr. B. L.- Hallward, Fellow of Peterhouse, Cambridge,
has assisted me in many ways; and I value greatly the sympathy and advice
I have received from Dr. A. C. Haddon, late Reader in Ethnology, from
Dr. S. A. Cook, Regius Professor of Hebrew, and from Dr. A. B. Cook,
Professor of Classical Archaeology, all in the University of- Cambridge.
When I was studying Sumerian and . Babylonian law and history, Dr. R.
Campbell Thompson, Fellow of Merton College, Oxford, was always ready
to place his. knowledge at my disposal and to advise me in my reading.
My thanks are also due to Mrs. Doris Dingwall, .who pointed out, at an
informal meeting held in University College, London, in May 1932, a
deficiency .in my definition •of the word 'temple'. As a result of her valuable
criticism I was able to increase the precision of my . language by making
a slight amendment.

During my residence in Cambridge • I was fortunate enough to enjoy
the privileges of a Fellow Commoner of Peterhouse. It is a pleasure to
record -my appreciation of the kindnesses extended to me by the Master
and Fellows.

In '93' I presented to the Board of Research Studies in the University
of Cambridge a *dissertation on the subject of this book. Dr. R. R. Marett,
Reader in Social Anthropology in.the University of Oxford,•and Mr. F. C.
Bartlett, Professor of Experimental Psychology in the University of
Cambridge, acted as referees. I learnt much from their 'criticism, and am
grateful to them for their subsequent encouragement.

The manuscript was revised January—March 1 ,03. The final paragraph
was expanded, and a few notes added, in March 1934.

J. D. U.

LONDON' •
• •

26 May 1934
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CHAPTER I

THE FRAME OF REFERENCE

1. The Inquiry. Among both civilized and uncivilized peoples there is
a close relation between sexual opportunity and cultUral condition, and I
have thought it worth while to conduct a detailed inquiry into the matter.
The results of my inquiry, and the conclusions I have drawn from the
facts, are -presented in the following pages.

In submitting them for consideration I am conscious not only of the
voluminous nature of the evidence which I shall ask the reader to examine,

. but also of the established opinions which are current to-day in regard to
sexual regulations. These opinions may be said to be either dogmatic or
theoretical. Those who adhere to dogmatic opinions claim that their con-
clusions are founded Upon a supernatural sanction ; bUt since this super-
natural sanction is not recognized by all men, it follows that those who hold
the dogmatic opinions cannot speak with authority except to those who, by
recognizing the Sanction, inevitably . subscribe to those opinions already.
The theoretical opinions are held by those who have rebelled against the
dogmatism of the. former party ; they subStitute . an alleged rationalism for
the supernatural sanction of their opponents. Yet their conclusions have
no greater validity, for they do not always succeed in excluding the personal
factor from their submissions-; and when they attempt .to justify their
opinions by a reference to human records they have a - tendency to sub-
stitute conjectural hypotheses for rational inductions, and to submit a
collection of apt illUstrations as proof of their individual theories. In
dealing with such subjects as sex and culture these methods are disastrous;
so I have endeavoured both to devise a technique by means of which the
personal factor may be avoided, and to adopt a procedure which will
approach, so far as possible, the methods of the chemist and the physicist.
In this manner I hope to have safeguarded mYself from' premature and
superficial 'conclusions.. I am not unmindful, of the handicaps that must be
suffered by a student of human affairs who seeks to emulate the methods
applied to the more exact sciences ; yet I am persuaded that, if the study of
human affairs . is to be raised above the level of mere opinion (which is
always subject to the'time in which it is expressed), there must be a radical
change in the methods which have been adopted in the past. So I propose
to devote this chapter to the consideration of method and to the formula-
tion of exact definitions.

.
When a chemist conducts an inquiry into the behaviour of two chemical

elements he does not express any personal opinion about the reaction ; he
accepts it as part of their inherent nature ; and he publishes his formula in
the language which is common among cherniSts. After this has been done
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he may subject his material to a closer analysis ; he may solicit the aid of
other scientists in order that the natural constitution of the elements may
be examined more minutely; but the observation and acceptance of the
original fact preceded this research, and the ultimate reason for the observed
behaviour is hidden in the ultimate nature of the physical universe.

It is the same, I submit, in the study of human affairs. If, as the. result -
of extended researches into human records, certain cultural factors are

• found to be coincident with certain social factors, we must first collect,
classify, and present the .evidence; we must then sift it as finely as possible
in order that We may make some intelligible suggestion concerning the
manner in which the phenomena are Connected. After this has been done
we may solicit the aid of the psychologist and of the biologist in order that
a concerted endeavour may be made to arrive at an agreed conclusion ; but
the acceptance of the original evidence must precede this subsequent dis-
ussion. We cannot bask in the sunshine of theory before we have plunged

into the cold . waters of fact. -. Moreover, the ultimate reason for the' observed
willill ah,vays remain undisclosed,. being hidden in the ultimate

nature of - the human organism, Our individual opinions concerning the
'relation between the factors are irrelevant. If we attempt to intrude our
personal bigotries we. shall deprive ourselves of the power of appealing
to the unaided 'human reason. •

The- experimental chemist, however, enjoys many advantages which are
- denied to the social scientist. A cherniSt can communicate his results by
means of eloquent symbols which will express his meaning in a precise
and economical manner; the student of human affairs is compelled to state
his evidence in words of common currency and must preface his inquiry
by the formulation of an exact technical language. A chemist can squeeze
his symbolic equation into a page, devoting the remainder of • his treatise
to a discussion of its meaning; the social scientist must tread a long and
weary path of monotonous exposition, postponing his interpretation until
the whole of the evidence has been presented and elucidated. This is the
only reliable method. The illustration. of a personal theory by the citation
of numerous examples is indecisive, for in this manner many opposing,
and even contradictory, theories could be (and indeed have been) 'proved': .

A third advantage which the chemist enjoys is •afforded by the nature
of the material on which he- works. When he has published his formula
concerning the behaviour of MO chemical substances every other chemist '
can test the truth of his conclusion by means of a simple -.experiment.
There is no limit to the amount of the evidence, for there is no limit to the
number of experiments. As a result of these experiments the conclusion
may be' formed-that so long as nature remains uniform the observed reaction
is inevitable. Now a limitation of sexual opportunity always is, and so far -
as I know always has been, accompanied by a rise in cultural condition ; but
from a bare study of the-facts alone it 'is impossible for me to say ., that the
coincidence is inevitable, for I am precluded _from conducting a series of •
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experiments by means of which the truth of the assertion (or prophecy)
might be tested. Furthermore, I cannot say that the statement is true of
every society which exists or has existed, for the evidence` is not available
on which such a declaration could be based. Al! I can do is to include in
my survey as much evidence as is reliable, and to defer a final conclusion
until the whole of that evidence has been presented and agreed. And this
is what I propose to do.

2. The Material. The material which is available for an inquiry into
the relation between sexual opportunity and cultural condition is of two
kinds, historical and anthropological. It is usual to regard social history
and social anthropology as separate subjects, but the distinction between-
them, I trust, is a temporary separation and not a statutory divorce. Indeed,
my suggestion is that social history and social anthropology are the upper
and lower portions of the same stream of knowledge. For the purposes of
study we may erect a temporary dam between them, but if we do not
remove it when occasion demands . we shall find that the waters of our
study will not arrive in the open sea of -acceptable conclusion; they will
waste their energies on an unfertile land which cam produce nothing but
indecisive judgements. At- the same time the division is more than an
academic convention. So far as this inquiry is concerned, the historical
and the. anthropological facts are of a totally different character. In the
records of history we can observe the -changes that occurred in the cultural
condition of a society as century succeeded century; the study of social
anthropology reveals a number' of simpler peoples, scattered all over the
world, occupying different positions in the cultural scale. The historical
law-codes and other appropriate data tell us of the changes that the
members Of historical societies made in their methods of regulating the
relations between the sexes; -but we must study the sexual regulations
of uncivilized societies in a different manner, comparing the rules which
operated in one , society with those which prevailed in ancsther society. In
the one case we compare the condition of a society with the condition of
the same society in a previous or a subsequent epoch ; in the other case
we compare' the condition -of one society with the condition of another
society in the same epoch. In the one case we move through time, in the
other case through space. If we were to concentrate on the historical facts
we should disregard the larger 'part' of the evidence. If we confined our
researches to uncivilized peoples, the most important societies would be
excluded from the survey. Some of the historical evidence, however, is
exceedingly fragmentary ; it can be' employed only as corroborative material
for a conclusion which has been based on other and more complete evi-
dence. .I shall summarize the more important and more reliable historical
facts in the final paragraphs of this book; but in order that the very con-
siderable material may be managed more easily I propose to make my
inductions from the anthropological evidence alone. In this manner,
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moreover, I shall preserve the conventional distinction between social
history and social anthropology.'

To some scholars this may appear somewhat arbitrary. May I quote,
then, w hat an eminent physicist has said

ry
d. in reference to scientific method ?

` Everything', he declares, 'is linked with everything else. We may, however,
choose our own range of study. We may concentrate on a certain small
patch or we can take a broad survey. By the one method there is limitation
of breadth ; by the other method we run the risk of being superficial. If
both breadth and depth are attended to by the , same individual, they must
be attended to at. different times. It is not possible tb work them con-
currently. P2

3. Definition of 'Cultural Condition'. The sense of the word 'culture' is - -
somewhat. extensive. It is used to denote social customs, religion, litera-
ture, art-forms and sciences, methods of government _and manufacture,
means of communication, types of houses, and all practical industries. -
We speak of 'culture-contact' When we refer to the meeting of societies of
Which the 'culture' differed, and of 'culture-diffusion' when we allude to
the fact that people who travel do not absorb the 'culture' of those among
whom they settle, but preserve some portion of their own, so that the' cul-
ture' of broth parties.is affected. The so-called cultural Ages, the Neolithic
and the Palaeolithic, for example, or the Aurignacian and the Magdalenian,
have their Various types, of 'culture' which are used as evidence of the
evolution of human 'Culture'.

It is obvious that the application of so protean a' wordmust be strictly
limited before it can be said to possess any. 'single precise meaning. To
arrive at this limitation I. will state a few general facts in regard to un-
civilized 'peoples.

The work , of Frazer, van Gennep, Driberg, and Malinowski has demon-
strated that the members of _uncivilized societies feel that they are sur-
rounded by certain forces or powers. In times of sickness or distress, at
planting and harvest, when rain is needed or comes. too much, at birth,
adolescence,. marriage, and death, and on every occasion of importance,

othese forces or powers make themselves manifest. Their needs, if any, must
be satisfied in the proper manner, in the proper place, by the proper person,
and at the , proper time. •

Under certain circumstances some savages consider that they can control
the course of nature by rite and spell, compel the wind and the weather,
and ward off dangers from themselves, their' cattle, and their crops. They
think that they can 'persuade the earth to bear fruit and the beasts . to
multiply. At leaSt, - that is the manner in which the various rites have been
interpreted ; but we must remember that the magical ceremonies are not
Miraculous as well as magical, and it is this simple fact which makes me
doubt if we have always understood correctly what was in the native mind.
As Mr. Driberg has said, magic is not all-powerful ;* if it were, the savage
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would not .work at all. The truth seems to be that the savage conducts the
rites which seem to us so futile and so complicated because he regards
them as being both necessaty and efficacious. To him they are necessary
because the powers that surround him must be attended to, and efficacious
because if the proper rites are performed by the proper person, in the
proper place, dt theproper time, there will be nothing to fear.

We must not go beyond the evidence and maintain that such savages
are ignorant of all natural law. They may not- conceive of nature as an
assembly of orderly activities vvhich follow one another in a determined
order; but they have a very clear idea of what is usual and unusual in their
limited world. The Melanesians of whom Professor NIalinovvski has
written possess a sea-lore as rational and as consistent as our own ; but
they believe that incantations must be sung- when a canoe is being made.
Their- methods of agriculture are based on logic and experience, and they
always plant at the right seas -on ; but in their opinion the powers in the
universe must be attended to while the planting is being carried out.
They believe that magic is indispensable to success, and among such
people the domain of the sacred (or the dangerous) so permeates the pro-
fane (or the ordinary) that nothing can be undertaken without attention
being paid to the powers which are manifest therein. _

The stimulation and control of the sun, sky, and earth, however, are
only part of the business of life ; or to put the matter in another and more
accurate way, it is not only in the sun, sky, and earth that the powers

. are manifest. The great events of every person's life, birth, adoleScence,
and death, are also times of peculiar danger and immense significance..
Therefore on these occasions also certain social ceremonies must be per-
formed which are equally necessary and equally efficacious. • Inevitably
every man.and woman must pass through these crises, and, as an insulation
against danger, and as an injection -of power for the negotiation of future
difficulties, certain ceremonies must be performed in the proper manner,
by the proper -person ; in the proper place, and at the proper time. 3

Lastly, it is usual for an uncivilized man to assume that an illness which
does nat yield to the simple treatments which are based on his stock of
herbal or medicinal correctives can be explained only by the assumption
that some malignant power is working against him, or that some hitherto
friendly power has been angered by his neglect. He must have recourse,
therefore, to the man who can withdraw, control, or influence that power,
or who can advise concerning its identity.

I have stated these beliefs in general terms in order that the words might
apply, so far as possible, to all uncivilized societies. We can sum the matter
up by saying that to the membeis of every uncixilized society a certain
power (or powers) manifests itself (or manifest themselves) in the universe,
and that steps are taken to maintain a right relation with it .(or them).

Now the-evidence is that different societies conceive of these powers in
different ways and adopt different methods in their efforts to preserve a
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right relation with them. The manner in which the pciwers are conceived, —
and the steps which are taken to -maintain this relation, constitute the cul-
tural condition of a society in the sense in which the phrase is used through-
out tliii"reat i se.

Two comments are necessary.
In the 'first place, I am aware that the meaning which I attach to the

term 'cUltural condition' may seem unduly limited. It is, indeed, narrower
than I originally intended. When I embarked on these researches I in-
cluded social and political Organization within its scope. I had obServed-
that usually the societies which were in - what I shall call the-deistic cultural
condition were organized as monarchies ; and it seemed desirable to make
more detailed inquiries into the matter. But the bold enterprise had to be
abandoned. If uncivilized methods of social and political control are to
be analysed and classified, we must first collect and survey the facts; we
must know whether a man's influence depended on his birth or on his 
personality, and whether he exercised his authority over the members of
a certain social group or over the inhabitants of a certain territory. These -
are simple and fundamental distinctions. In the appropriate literature,
however, the word 'chief' .has been employed in an extremely vague and
inexact manner. Few writers attach, to it any single precise meaning ; and
the evidence is of such a poor , quality that a long argument is-often neces-
sary before its meaning can be elucidated.. Seldom is it pbssible to -say
whether chieftainship was individual, social, or political: Sometimes a Man
has been called a 'chief' because he took the lead at a particular crisis.

The same remarks apply to the use of the Word `king'. The details of the
available evidence would have to be - evaluated and coMpared befOre we
could be certain that our classifications were reliable. Sometimes the term
`Paramount_Chier is applied to a man whom other writers would -call 'King'.

Under such circumstances I had no option but to limit the meaning of
`cultural condition' until the -necessary . material shall- have been subjected •
to a closer scrutiny.

I _ am convinced that the relation which appears to exist between
monarchical institutions and the worship of gods in temples is more
apparent than real ; 13 -ut I do not see how we can draw any definite con-

- elusion from the-coincident facts until we have defined our terms.' Equally
am I convinced that the method of government which a society adopts at
any time is controlled by the same necessity as its cultural condition. The
evidence on which this -opinion is based, however, is historical rather than
anthropological.

Secondly, the cultural condition of a society must not be confused with
its religion. This is most important. It is true that, if we were to extend
our definition of 'religion' to its full limit, among some • peoples the two
phenomena would coincide almost exactly ; but some cultural details, such
as the cure of sickness and the control of the weather, which under these
conditions would have to be included as an integral part of 'religion', are
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not included as such by the members of all societies at all times, and it is
vital that our definitions should be applicable to any society at any time.
Hbw many tWentieth-century thinkers would assent to the suggestion that
their pathological methods or their methods of weather-control were part
of their religion ? To a modern mind it sounds meaningless and incredible.
That is because our cultural - -condition has changed. Some of our fore-
fathers would have assented.

Such an extended use of the word `religion', therefore, .might be justi-
fiable as an academic' definition, but it would be extremely inconvenient in
practice. It is very difficult, even for the most accurate thinker, to employ.
such an important word in a sense different from that to which he' has been
accustomed. The habits of years and the convictions of the mind cannot
be changed thus easily: It is, in fact, extremely irritating to be compelled
to remember that a writer is using an everyday word in a sense' wholly
peculiar to himself. So far as .possible such words should be avoided, I
think, as technical terms. Usually' a technique can be devised which will
permit the use of some other satisfactory terms which enjoy a less universal
currency and which' are subject to less individual interpretations.4

4. Criticism of Categories based' on 'Beliefs'. The cultural condition of
any uncivilized society ; then, is determined by its answers to two questions:

What powers- manifest themselves in the universe ?
2: What'steps are taken to maintain a right , relation with them?
My first subrnission is that it is impossible to classify uncivilized societies

according to their 'beliefs'.; they can be classified only according to their
rites. This opinion' is the opposite to that which is usually held. It is
fitting, therefore, that I should state my reasons for discarding the more
usual classifications.

If we classify our societies according . to their beliefs, without reference
to their rites, we are relying on evidence 'the trustworthiness of which, for
several reasons ; is extremely doubtful. 'In the first place, an uncivilized
man, and even .a civilized one, finds it ..extremely difficult to state the precise
nature of hiS creed. I have lived and travelled among such different races
as the Ethiopians, Sonialis, and non-Amharic-speaking peoples of modern
Abyssinia (commonly called Gallas), and I am confident that any declara-
tion which they may have Made to me was by no means an accurate repre-
sentation of their genuine beliefs, which indeed they were quite unable to
formulate ; I do not think . that a European peasant or an American artisan
could give. me a -ornpl-ete account of his beliefs, and I do not see that we
can expect a Melanesian or a Bantu to perform a mental feat which is
admittedly beyond the power of many of our own citizens. Thus the only
method by which we . can obtain any knowledge of an uncivilized creed is

' by asking direct questiOns. The unreliable character of the answers to
these questions is My second reason for suspecting the evidence. Generally
speaking; uncivilized men and women are more tactful than truthful. They
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are anxious to make a good impression on their distinguished visitor, and
are -extremely careful not to cause him pain or displeasure. The result is
that they give those answers to his quéstions which they think he would
like to hear. At the same time they are always ready to punish a lack of
sympathy by an intentional deception. If they consider that their questioner
will use his knowledge to their disadvantage they will cheat him by giving
him false information. Nloreover, even under the most favourable , condi-
tions, a man of undeveloped mentality quickly tires of a subject, and then
he is likely to say anything which will secure his escape from an irritating
conversation. As I plod through the vast literature-which has accumulated
during the last fifty years in reference to the beliefs of uncivilized men
I seem to detect many signs of these mental gymnastics. I . suspect that
occasionally our authorities have been misinformed. Many protests have
been made against the em-plc.syment of direct questions ; yet they remain
a current method of obtaining information. The absurdity of the method
has been recognized ; but its. temptations are not always resisted.

My.third point is that even if an observer succeeds in collecting sufficient
data to justify a description of 'beliefs', it is likely that his own personality
will be reflected in his report. His conversations with the natives will place
in their minds a measure. of his own beliefs and he will interpret their words
in terms of his own thought.

The former difficulty has been well stated by Callaway. 'Nothing is
more easy', he says, 'than to inquire of heathen savages the character of
their creed and during the conversation to impart to them great truths and
ideas which they never heard before, and presently to have them come
back again as .articles of their own original faith, when in reality they are
but the echo of one's own thoughts: 5 If we add the possibility that the
observer may have reported the native belieflin terms of Christian thought,
either unconsciously, or to show that Christianity is not unique in some of
its , tenets, or to prove that the Christian system is a universal truth of which-
all men still retain some knowledge, the confusion becomes so great that
I doubt if the eN' idence can be said , to have any real value.

There is a fourth difficulty, too, and I wish to discuss it at greater length.
Let us suppose that an observer has succeeded in extracting from the natives
an accurate account of their personal creed ; let us further suppOse that he
has succeeded in reporting that creed without any intrusion of his own
individual philosophy : in what terms will he state his facts'? If he follows
the example of ninety-pine per cent. of our authorities he will speak in
terms of 'spirits', 'gods', and other such entities. These words were being.
employed long .before Tylor formulated his theory of 'animism' ; indeed,
Tylor's hypotheses were founded upon such reports; yet in my view they
are scientifically inadmissible. The native terms have been translated in a
manner which has concealed the natives' attitude towards their world, -and
it is my further submission that the vast majority of native terms cannot be
accurately translated into a civilized tongue. Modern equivalents do-not exist.
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If the view be adopted that all classifications which are based on 'beliefs'
are inherently misleading, it follows at once that such terms as 'animism'
and 'animistic' must be discarded ; and the following pages will be under-
stood more easily if the conception of 'animism' is banished from the mind.
When we begin to extract those facts which will facilitate a final interpreta-
tion of the relation between sexual opportunity and cultural condition, we
shall have to consider the Tylorian hypotheses in greater detail. Here and
now I will state some of the reasons why, in my view, native terms cannot
be translated into our language.

The main points of my criticism can be tabulated thus :
. If we translate a native term. 'spirits' or 'spiritual beings', we create

the impression that different powers are manifest in different places. We
often find that the native uses the same word .to denOte the 'spirit' in each
place ; that is to say, the same power is manifest in different places.

2. Sometimes a savage will apply a singular or, collective word to 'the
dead'. If we must translate the word, 'the dead' most nearly approaches
the native meaning, assuming that the natives employ the term in those
contexts in which we use a substantive and not an adverb. If we render
this term 'spirits of the dead', we may create the impression of an individual
survival which is not part of the native conception.

3. Often the word which we translate 'spirit' is used in an adverbial
context. It seems,- then, that the savage may conceive of a character or of
a - quality. Our translation represents hini as conceiving of an entity.

4. Often the same word is translated both as 'spirit' and as 'god'. If
these English words are to be accepted as alternative renderings, it follows
that neither of them has that precise. meaning which it is desirable that
a technical term should possess.

5. -Sometimes the natives employ the same term to denote various
circumstances or phenomena for each of -which we use a separate word.
If we translate the native term by the word which we should use under
similar circumstances, or in a similar reference, we create the impression
that he distinguishes what actually he confuses: Sometimes we find that
a native word of this description is translated 'God', 'god', 'deity', `godling',
`spirit', 'ghost', 'guardian spirit', 'malignant demon',- or. by these or other
words in their plural, forms. We are then told that the members of that
society beliew.-- in . ` go-.1is', 'spirits', 'ghosts', &c., and their-rites are classified
as 'spirit-worship' and 'ghost-worship' ; but the dual nature of the practices
has .been created by our translations. To the native they are one and the
same thing.

6. The members of -different societies' often employ the same word to
denote the pC•wer in the universe. Usually we translate this word by the
same -English equivalent, e.g. 'god' ; we then assume that all the societies
conceive of the power in the same way., This is not a justifiable conclusion.
Sometimes a study of their rites reveals an astounding variety.

Methodologically these gubmissions are important, so I propose to
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illustrate each of them by a single example. In all cases, however, a number
of instances could be cited. I shall speak in the past tense, for the native
conceptions are being rapidly modified under white influence.

5. Some Unacceptable Translations. a. The Tlingit `yek". In the opinion
of 'the Tlingit Indian, we. are told, 'All nature is animate and the spirit
of any being can become the genius of any man who thus acquires super-
natural powers. These spirits are yek.' ' -

From this statement it would be legitimate to conclude, that the Tlingit
were 'animists'. A subsequent report, however, shows that this opinion
would be erroneous, and, according 'to Mr. J. R. Swanton," 'due to our
` European- lineage'. 'Most Indian Languages,' he remarks, 'or at any rate
the 'Tlingit, do not have , a true plural, but have usually a distinctive and
occasionally a collective. Instead of thinking of so many objects they think
of one. The sea-spirit is the ocean of st_ j_zeL-natural energy as it manifests
itselign the sea, the: bear-spirit as it manifests itself in the bear, the rock-
spirit as it manifests itself in the rock, &c.' Thus, Whereas we should be
tempted to conclude from the previous report that -different powers were
manifest in different places, actually the same power was manifest in each
place. The Tlingit did. not believe in 'spiritual beings' ; they saw in the
world the manifestation of a single power, yek. 6

2. The Nilotic `jok'. The. Lango, we are were of the opinion that
after his funeral the soul of a dead man . became 'merged in jok'.. When
this happened the soul ceased to. have any individual existence so far as
the survivors were concerned. The Dinka are Said to have had 'a somewhat
similar belief. The. spirit of a recently deceased man was called atiep, but
sometimes it was spoken of as 'a jok'; 'this term', Professor Seligmann
says, 'is generally reserved for' the spirits of long dead and powerful
ancestors'. `yok are more powerful and -energetic thari atiep.'

Now jok was a singular word: to say `jok are more powerful' is therefore
ungrammatical, and misrepresents the native conception. Sir James
Frazer offers 'ancestral spirits' as a fair rendering of jok, and remarks, 'In
the Dinka language jok signifies not a great . God, but a spirit of a dead
ancestor.' •

Now jok, a singular word, might' possibly be translated 'the dead',
although I am not satisfied that it was - substantival in all contexts; !spirits of
the dead' would be a possibly legitimate but inherently dangerous.rendering;
but 'a spirit of a dead ancestor' cannot be cokrect, for it suggests an
individual survival (as jok) which was not part of the Dinka belief.?

3. The Banks Island 'yid'. According to the Dictionary of the Mota
Language the word meant ``a spirit' or 'any big thing': thus, of a boy
much , grown, ne viii gai, ' you exceeding fellow', gai being vocative; vui
lama, 'exceeding. large'. In such contexts the word is clearly adverbial.
We are told also that 'whenever some impressive touch of natural awe
comes upon the native mind it apprehends the presence of some haunting
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vui'. Is it not possible that in this case a native adverb has been changed
into an English substantive ? It' seems to me that the native . may have
applied , the term vui, 'exceeding' (adv.), to every place which impressed
him, and that Dr. Cod 'rington inferred that whenever, the term vui (adv.)
was used, the native believed a vui (subs.) to be present. We are so
accustomed to thinking in terms of entities that we have always assumed
that a native thinks in a similar manner.

There .is some evidence that my conjecture may not be wide of the mark,
for when we compare the translations in Dr. Codrington's dictionary with
those in his monograph we can trace the manner in which he transformed
the adverb into a substantive. In the dictionary the phrase ne vui gai is
rendered 'You exceeding fellow' but in the monograph the English
equivalent is 'He is a vui to be sure'. Does not this suggest that Dr.
Codrington, the author of both translations, was puzzled by the adverbial
meaning of vui and that the substantival rendering was due to what
Mr. Swanton calls 'European lineage' ?

In another passage Dr. Codrington sayS : 'Men have declared that they
have seen something with no definite outline, grey like dust, vanishing
as soon as it was looked at This must have been a vui.' This statement
seems to be a mere assembly of answers to direct questions. 8

4. The Angami `terhoma'. Dr. J. H. Hutton translates this word as
`spirit', •`spirits', 'deities', 'a god'. He has been kind enough to explain
to me that the context alone shows whether the singular or plural should be
employed. Professor T. C. Hodson informs me that the form of the word .

• denotes 'heap', 'mass', 'crowd'.
It is accurate, therefore, to render terhonta either as 'spirit' or as 'spirits'.

We must assume that it is equally legitimate to employ 'a god' or 'gods'
as- its English equivalent. In that case, if we employ the old terminology,
the Angarni Nagas must be said to have been both animists and polytheists,
and those words lack the exact meaning which it is desirable that technical
terms should possess. 9

5. The Sea-Dyak `petara'.- The Sea-Dyaks were ,of the opinion that
many things in the world were petara. The word is said to have been of
Sanskrit origin ; but for our present purpose its origin is immaterial.
Archdeacon Perham, who is , our best and almost our only authority on
Sea-Dyak beliefs, employs a capital P throughout his 'description. The
capital, however, seems to belong to Perham rather .than to petara.

Among Archdeacon Perham's renderings or interpretations of petara are:
(a) ' Petara is God and corresponds . in idea to the Elohim of the Old

Testament.'
(b) "lhere are many Petaras.' (These 'anglicized plurals are not un-

common in anthropological literature. Nothing shows more clearly that
the word has been given an English rather than a native meaning.)

(c) ' One man has one Petara, another mar abother.'
(d) The phrase o kite petara is rendered '0 ye gOds'. This, according
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to Perham, is -'unmistakable  evidence that polytheism must be regarded
as the foundation of Sea-Dyak religion'. Compare (a).

(e) ' Of the white man it is said, "They are Petara".'
U) ' Petara may be one particular _being and may include a multitude of

gods.' 4 •
(g) ' Petara is their own shadow projected into higher regions.'
(h) 'Petara are innumerable.'" "
Those who have read a quantity of anthropológidal literature of a certain

kind will remember other native words which have been maltreated in a
similar manner.

Archdeacon Perham proceeds : 'When the inconsistencies are pointed
out, all he [i.e. the Sea-Dyak] says is that he does not understand it, that,
he simply believes what his forefathers have handed to him.'  Yet it seems
•to me that it is the 'Archdeacon who is responsible for the inconsistencies.
If we "cease to translate the term into our language and to intrude our
thoughts into the Sea--Dyak mind, we find that he applied the word petara
to certain people, certain natural phenomena, a man's shadow, and perhaps

soul. The obvious conclusion is that in his opinion. all •these things
possessed a common quality which he called petara. What could be more
reasonable or consistent ?

6. The Maori atua'. If We had to confine our researches to such material
as Tylor was compelled to employ, we should obtain an equally strange idea
of the Maori 'beliefs'.

According to Brown, 'they haVe a multiplicity of gods, and each man has
an attua of his own to - whom he ascribes all the evil which may happen to
him'. Angas, however, prefers another translation : 'They believe in in-
visible spirits called atuas.' (I, have already commented on these anglicized
plurals.) Colenso states that atua was 'a malignant demon'. Shortland is
confident that atua 1iere 'the spirits of the dead'. Polack agrees with him
but uses the singular. Alaning speaks of atua as a 'familiar . spirit', while

- Tregear says 'they believe in-demons and spirits ... there are no guardian
spirits'. 11

Isit not obvious that the Maori did not believe in any of these European
things, but simply in the manifestation of a single power, which they
denoted by the untranslatable word atua? Have we not confused the mean-
ing of the Word with the phenomena to which it was applied ?

The word atua was common to most Polynesian societies ; 'god' is the
usual rendering. The result is that all. Polynesian societies have been
credited with the same conceptiOrk of atua; and then we have concluded
that they were all in the same cultural condition. But just as when a bargee
uses the word `god'- I cannot believe - that he is expressing, the ideas which
a philosopher associates _with the term, so it would be rash to assume that
the Maori idea of atua was also that, of the Tongans. Their methods of
maintaining a right relation with atua were, as we shall see, entirely
different.
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There is reason to believe, then, that some pagan creeds have not been
accurately described. Indeed it is doubtful if we can discover the nature
of any uncivilized belief apart from the rite which is based upon it, for a
native cannot explain his ideas and we cannot trust his answers to our
questions. Even if a native has succeeded in imparting his beliefs it is
doubtful if great reliance can be placed upon a white man's description
of them, for there is danger that the report will either contain some articles
of faith which are the echoes of the observer's thoughts or be influenced
by the observer's individual temperament. Furthermore, even if an
observer has obtained a correct idea of the native opinions, and has
described them without any subjective intrusion, the report cannot be
used as a basis of classification, for in all probability the English words in

, which it is expressed not only misrepresent the native ideas, but also lack
the precise meaning which technical terms should possess.

For these reasons I discard all classifications which have been based on
` beliefs'.

6. By their rites we shall know them. Let me summarize- the position.
According to the terminology which is adopted in this treatise, the

cultural condition of a society is determined by its answers to two questions :
. 'What powers manifest themselves in the universe ?

2. What steps are taken to maintain a right relation with those powers ?
We have seen that it is impossible to accept the answers which have been

given to the first question. We are compelled, therefore, to base our
definitions on the answers to the second question ; that is to say, the only
reliable method is to classify human societies not according to their ideas
but according to their behaviour.

The following terms will be employed in the senses which , are hereinafter
attached to them. I must beg that their significance be remembered.

There are four great patterns of human culture : (x) zdistic, (2) manistic,
(3) deistic, (4) rationalistic

Only a few civilized societies have been in the rationalistic cultural
condition. AT1 uncivilized societies can be placed in one or other of the
remaining three _classes. Before defining them I must explain that the
words zoism, rnanism, and deisin will not and cannot be used to denote
the `beliefs' of thO-s-e societies iThich vl.,:e'rein the zoistic, manistic, and deistic
cultural Conditions. The conceptions of uncivilized people cannot be
simplified in that manner. 'In place of those convenient but misleading
substantives I shall employ some circumlocutory expressions which will
represent the native opinion more accurately. These expressions will be
introduced and defin6d-Th their appropriate place - (paras. 67-9).

\
7. Zoistic, A anistic, Deistic. The main question, 'What steps are taken

to maintain a right relation - with the powers in the universe .?' can be sub-
divided according to (a) the place in which the rites were carried out,
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(b) the -human agency which rendered them efficacious. For the present
we shall concentrate on the place. The agency will be discussed later
(para. 65). -

x. A study of uncivilized peoples reveals that some of them erected
temples and that some of them did not. If the members of any society-
erected temples in their efforts to maintain a right relation with the powers
in the universe, that society - was in the deistic cultural condition.

When we analyse the rites of any society, then; the first qUestion which
we must ask is ;• ' Did these people build temples ?' If the answer is in the
affirmative, they were in the deistic cultural condition. If the answer is --
in the negative, they were not in that Condition. People who are in the
deistic cultural • condition carry out their rites in temples through the
agency of priests. •

The last sentence does not qualify the original definition, but completes
it. Unless . a society erects temples, é.- -t definitione it cannot possesS priests.
Only thus, I shall submit, --can 'we distinguish effectively and accurately —
between a magician and a priest. -

I define a temple as a roofed building, other than a grave-house, in which
the power in the universe manifests itself and which is specially erected
and maintained in order that a right relation may be preserved with that
power, the building being -such that a man can stand upright inside it.

2. A study of uncivilized peoples reveals that among those societies
which did not build temples there - were some which paid some kind of
post-funeral attention to their dead. Such people were in the manistic-
cultural condition.

If, therefore, We receive a negative ansWer to our first question, we must -
put a second question: 'Did these people pay some kind of post-funeral
attention -to their dead ?' If the answer is in the a.- ffirmatiire, they. were in
the manistic- cultural condition. If the answer is in the negative, they
were not in that condition.

3. Some societies neither erected temples nor paid any kind of post-
funeral attention to their dead. All such societies were in the zoistic
cull-I.-a-al condition. We place. in this class all those societies concerning
which - we receiN,:e negative answers to the questions-I have just mentioned.

Within these Cultural patterns there is always an intense variety.
Usually the rites and ceremonies of manistic peoples.are called 'ancestor-

worship', but throughout anthropological literature the term has been
applied to a multitude of practices that differed in both meaning and
intent. No word has been employed more variously, and the resulting
confusion has been increased by the: use of such words as 'propitiation',
`conciliation', -and 'sacrifice', which not only lack precise meaning, but also
beg the most important-question... Some at-tempt must be made, therefore,
to introduce order into the chaos; and I shall devote the next paragraph
to a. description of the principles by which the rites of manistic societies
will 'be analysed and classified.
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8. Ancestor-woi-ship ; an analysis. An almost bewildering variety of
opinion is said to exist, and to have existed, concerning the fate of a dead
man's soul. After the appropriate funeral rites have been performed the
`soul' may proceed near or . far, westward, eastward, or downward. It may
hover in the vicinity of the grave, in the house in which its original owner
once lived, in his cattle-kraal, or in the dwelling-place of his heir. It may
take up its residence in a particular tree, in any tree of a• particularspecies,
in 'a forest, in a rock, or in some other natural feature. It may transfer
itself to an animal. It may possess a person and make him ill or even
transform him into a magician. It may be remembered for a few short
weeks, for a generation, or for generation after generation. It may lose its
individuality and become merged, as it were, with all other souls into one
united whole. It may live again in a newly-born child. And apparently
all or any of these things may happen to the same soul at the same time in
the opinion of the same pefson.

I confess that I accept some of these 'beliefs' with reservations. As we
have seen, a native-sometimes uses the same word in those contexts wherein
we employ different words. For instance, he may apply the word which
we translate 'ghost' to the peculiar quality which is manifest in some .

particular tree. We rationalize this 'belief' by saying that the ghost is in
the tree, but I sometimes doubt if the report does not contain as much
inference as fact. It is so very easy to confuse the meaning of a' word with
the phenomena to which it was applied. Many cases of this confusion will
come to our notice during the course of our survey ; they constitute another
argument against the acceptance of any translation unless the native term
is given.

It is obvious that any attempt to classify monistic societies according to
their beliefs concerning the dead would be futile, for even if the reports
were , absolutely reliable we should be faced with such diversity of opinion
that a rigid definition could not be formulated ; blit we can classify them
according to the methods which they adopted in their efforts to maintain
a right relation with the dead ; that is to say, the manistic cultural condition
subdivides.

The task of framing the definitions which apply to these subdivisions
is simplified by the inclusion of the historical Societies within their scope.
The technique has already been devised by the late Dr. L. R. Farnell, whose
terms I adopt and adapt.

Dr. Farnell has suggested that 'we - should distinguish between ancestor-
cult, hero-cult, and general religious tendance of the dead'. In a somewhat
similar. Manner Mr. W. Crooke- once remarked : 'The distinction between
the worship and the placation, or tendance, of the dead is hone of great
importance- which many of our travellers and observers have failed to
appreciate. There are cases in which the dead are worshipped, but those
of placation and ministration are. much morenumerable." 3

In that passage Mr. Crooke is employing the word 'Worship' in the same
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sense as Dr. Farne11 uses the word 'cult'. I shall employ the latter term.
I doubt, however,, if we can divide 'cult' into 'ancestor-cult" and 'hero-
cult', if we mean to distinguish by those terms the attention paid to an
individual who Was a blood-relation from that paid to one who had been
a notable citizen. If the necessary evidence were forthcoming, I think we
should find that among uncivilized peoples 'cult' was always 'hero-cult',,
never 'ancestor-cult'. But the classificatory nature of the relationship terms
complicates the subject. There is no instance of 'ancestor-cult' among the
eighty societies' with'which.we are.concerned. Aniong them cult was always
hero-cult.

As itendance' Dr. Farnell has mentioned , specifically only 'general
religious tendance of the dead'. He makes no referenee to the tendance of
individual ghosts. The latter, however, is a common phenomenon' among
uncivilized peoples.

While, therefore, I adopt Dr. Farnell's terms in an attempt to analyse
those rites and practices which have been loosely defined as 'ancestor-
worship', I find - it necessary to adapt them to their new purpose. In per-
forming this office I shall endeavour to preserve the general sense attached
to them by their originator.

` Tenciance, as I use the term, includes all those post-funeral rites which
are regarded as services due from the survivors to the dead in general. or
to an indiVidual ghost in particular. 'Cult' consists of the attention which
is paid to a particular ghost, either directly or through the agency of a
third party, on these specific occasions when the assistance of the ghost is
required in order that something may be accomplished which is beyond the
power of a living human being. . If a rite is performed because its omission
would offend, that is tendance. If - a man approaches a ghost in order to
secure the removal of an oaffliction, it may be tendance or it may be cult ;
it depends whether the ghost is held responsible for the•injury or not. All
those practices• which can be included under the heading of do ut abeas are
tendance, but all -genuine do ut des is cult. In order to be certain that
a do ut des rite is genuine, we _must be sure that the ghost is in no way
blamed for the misfortune,-but has been approached in order to secure its
alleviation.

The differente betN.veen the ideas Which impel the rites is clear. On the
one hand, it is thought that the dead Can and will be troublesome if their
needs are not satisfied, but that they will refrain from active- interference
in mortal affairs if the survivors carry out their duties towards them. In

".such cases the dead man is not credited with the ability to perform any
task which is beyond , the power of living men ; the rites performed in his
honour come under the heading of tendance. On the other hand, a dead
man is conceived not only as possessing greater power than living men,
but also as ready to exercise it on their behalf if he is approached in the
proper way by the proper person. The attention paid to such a ghost
is cult.
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In applying these principles to our material we must remember that the
distinctions are made for the purposes of study. In actual practice' tendance
and cult blend; the one with the other. Moreover, such words as 'pro-
pitiation', 'conciliation', and 'sacrifice' beg the important question of the
power of the ghost. They lack any single precise meaning and cannot
be employed either in exact definitions or as technical terms.

The affirmative character of a petition, of course, cannot be accepted as
evidence of cult. For instance, when the Ashanti place food, saying. 'Let
your family have health', the rite is not cult. Such cries, we are told, are
really negative in character, 'Give us long life' means `Do not send disease' ;
` Give us children' would be more accurately phrased 'Do not make us
barren'. 14 And so on.

There are some methods of dealing with ghosts which are neither
tendance nor cult. They are particularly common when affliction is
ascribed to ghostly visitation. For instance, if a ghost has 'possessed' a
peison, it is sometimes possible to lure it into a pot and to lay' it by
throwing the pot- away. We also find that certain people beat the bushes,
shout, and make other noises in order to frighten a . ghost away, and that
they regard these measures as : efficacious. In such cases there is no pro-
pitiation, for the ghost is not appeased by the bestowal of its due ; it is
merely regarded as a nuisance of which the world can be easily rid. I
include , such practices under the heading 'Controlled by Magic'. They
are not °evidence of the manistic condition.

It will have been noticed that 1 have applied the epithet 'post-funeral'
to these rites. The qualifying adjective is important. Many uncivilized
people place food in or on the, grave during the funeral.ceremonies ; some-
ti mes such attentions have been reported as `ancestor-worship'; but they
usually have a different significance from that contained in the term
' worship', and in my view it is a misnomer. I do not propose, however, to
discuss this important subject. I content myself with the declaration that
I do not include a rite as either tendance or-cult unless there is direct and
irrefragable evidence that it takes place after thew funeral ceremonies have
been completed. .

9.. The Treatment of Affliction. A classification of the causes of affliction
is •as impossible as a classification of any other 'belief'. Indeed the same
criticisms apply to alleged beliefs about sickness as to alleged beliefs about
the power in the universe and the fate of the 'soul'. A multiplicity of causes
often exists in our translations, but was not present in the native mind.
There is no need to repeat what I have said in that reference.

I classify.the methods of treatment under three headings :
11,1agic—incruding all treatment and /or protection by Spells, charms,

amulets, &c.
2. Transference and/or Exorcism—including all those rites the object of

which is to exorcize the disease or its cause from the sufferer, or to transfer



i8 THE FRAME OF REFERENCE § is

it to a pot, animal, tree, or other place. The counter-spells popularly called
`exorcism' come under the 'heading of Magic. See x

3. Priest—including all those cases in which a sufferer approaches a
temple in order to expiate his sin, or to. consult the oracle, or to receive
treatment from the medium of, the god.

I propose, in the first part of my survey, to devote some attention to the
sub-question, 'Through what agency ?' but it is first necessary to introduce
some technicai terms. In our original authorities there is some lack of
uniformity in the use of such words as sorcerer, thaumaturgist, wizard,
warlock, witch-doctor, magician, shaman, seer, diviner, medicine-man, 8c.c.
In this treatise I employ 'wizard' to denote the man who inflicts disease,
`medicine-man' for the man who cures it, and 'diviner' for a the man who
diagnoses - or prophesies. These are the three great classes of magic, so far
as the treatment of sickness is concerned. It is possible, of course, for the
same man to act as wizard, medicine-man, and diviner. In some societies
this was always the case. In other societies men specialized. I use the term
`Magician' to denote any man who practises magic, whether.his art be black
or white.

10. The Control of the Weather. The last criterion by which we assess
the position of any society in the cultural scale is the method by which it
endeavours to control the weather. Here again it must be remembered
that the question is not 'Whence comes (e.g.) the rain ?', but 'What steps.
are taken when rain is needed or comes too much ?' We are concerned not
with the belief but with the rite.

There are five different kinds of weather-rites among uncivilized peoples :
(x) They may approach a temple and request a god to send them rain.
(2) A sacrifice may be made to a dead man who is thought to be withholding
the rain. f3) The people may rely exclusively upon the services of their
own rain-makers or rain-stoppers in whose pciwers they may have complete
confidence. (4) A Magical . Fraternity may perforrn a single grand ceremony.
(So far as I know this practice was confined to the American. Indians who
inhabited the southern states of America.). (5) All the members of a social
group may assemble and sing or dance.

The -second, fourth, and last of these methods are coMparatively rare,.
and I exclude them froM my two main categories, which are

. Magician—including those rites which are carried out by a magician
or a company of magicians in order to exert direct influence on the elements;

2. Priest—including only those cases in which the temple is visited with
a request for aid to the god or his duly accredited representative.

11. The Frame of Cultural Reference (Uncivilized Peoples). 15 We have.now
completed our preliminary definition of 'cultural condition'.. As I have
said, the term is given a more limited meaning than I originally intended,
but the meaning is as.broad as the material permits.
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Eighty societies will be examined in turn according to the above-
mentioned principles, and the evidence entered on a chart in the following
manner

THE FRAME OF CULTURAL REFERENCE

(UNCIVILIZED PEOPLES)

Column 1. The letter Z (zoistic), M (manistic), or D (deistic) will be
entered according to the cultural condition of the society.

Columns 2-6, 10. A plus sign ( or a minus sign ( —) will be inserted
according to the evidence.

Thus, if the members of a society erected temples according t. -) our
definition of the word 'temple' (para. 7) a plus sign will be entered in
Col. zo. If they are reported to have approached a temple when they
needed rain, a plus sign will appear in Col. 6. And so on.

One of the great advantages of Cols. z-6 consists in their anticipation of
logical blit mistaken conclusions. Thus, if a plus sign appears in Col. zo
it would be reasonable to expect a plus sign in Cols. 4 and 6. The expecta-
tion would -not be fulfilled. For example, the Bakitara and Samoans were
in the deistic cultural condition, but they seem to have relied almost

'exclusively on their rain-makers when they needed rain, in spite of the fact
that they erected a temple to a rain-god.

In some instances the evidence is doubtful or indecisive. For example,
certain rites have been called 'exorcism' by our authorities but do not
come within the , definition which . I have placed on the word. We also find
instances in which a rite was conducted by some of the members of a
society in some places, but which cannot be said to have been a general
cultural trait. Doubtless in many cases the fault lies in the quality of our
information ; but when a definite decision is impossible I shall enter a
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minus-plus sign instead of a definite minus or a definite plus. The
minus-plus sign denotes either that the evidence is indecisive or that
according to our present information the rite was irregular.

The minus-plus sign does not imply a cultural evolution or a change in
cultural condition ;"its appearance does not mean that the custom or rite
was being gradually introduced. It refers solely to the indecisive character
of the available evidence or to the irregular character of the rite.

A question-mark (? ) means that the evidence is doubtful. •
'Columns 7-9. These.three columns reveal the character of the post-

funeral rites, .a plus sign or a minus sign indicating that the practices were
` ContrOl by Magic', `Tendance', or 'Cult', according to the meanings
attached to those terms (para. 8).

Sometimes• a minus-plus sign will have to be inserted in one or other of
these columns also, for the evidence has not always been expressed in
exact terms. Sometimes, indeed, a report concerning 'ancestor-worship'
can be evaluated only with difficulty.

In all cases the sign o denotes No Evidence. It is hard to discover a
large number of societies concerning which our information is complete. .

By the use of this chart we shall be able to see at a glance the cultural
condition of•any uncivilized society, the culture of which has been recorded
upon it. The more familiar it becomes, the more useful it will appear.
I shall discuss the entries at greater length when I analyse and evaluate
the evidence which has been collected and communicated (paras. 141-52).
Here I wish to note, first, that the evidential value .ot the signs is unequal,
and, secondly, that we must be careful to distinguish between those minus
signs which represent definite Cultural facts and those -which may merely
denote a lack of information.. The evidence contained in Cols. 2-7 is of
such a -kind that a minus sign may merely mean that a . rite has not been
described in the available literature. In some cases negative evidence is
definitely available, but in other cases a minus sign . denotes that the rite
has not been repdrted ; and .it is at least possible, though perhaps improb-
able, that if .our authorities had made further inquiries they would have'
learnt the existence of, and therefore reported, the rite to which any of.
these columns refer. Of course if there is a minus sign in Col. io there
cannot well be a plus in Col. 4 or in Col. 6, for if temples were not erected the
people .could not have approached them in times of stress ; to this extent a
minus sign in these .columns maybe regarded as representing a ,cultural fact ;"
but even under these conditions it is not important for its own sake, for it is
merely a repetition , of the minus sign in Col. To.' Moreover it is possible,
as I have said, for a plus sign to occur in Col. io and for a minus sign, or a
minus-plus sign, to appear in Col..} or in Col. 6.

Again, a minus sign in Col. 5 may denote that in the opinion of the
society no magician could make rain ; but it may mean that the observer
has merely reported his failure to notice any rain-makers ; and this failure
may' have been due not to the absence of rain-makers•but to the paucity
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of the observer's knowledge and experience. The same remark applies to
the minus signs in Col. 3. Some of the members of some societies may
have carried out certain rites which would have come within my defini-
tion of Transference and/or Exorcism, and these rites may not have been
reported. Upon these minus signs, therefore, no absolute reliance can be
placed.

The -minus signs in Cols. 8 and zo, however, 'are of-a totally different
character. It is on them that our . classifications are based.; they are exact.
As a study of the . following chapters will reveal, I do not enter a minus
sigh in Col. 8 unless there is direct and irrefragable evidence that there was
no tendance of the dead ; thus I regard a minus sign in that column as a
foundation on' which we can base an argument. -As for the minus, signs in
Col. to, if the members of any society erected temples, I consider that a
reliable observer Would have mentioned the fact ; so, since I 'have been
careful to include- within my survey only those societies concerningwhich
our knowledge seems reliable and adequate, I regard a. minus sign in this
column also as definite evidence. In some cases we are told that there
were no temples; in other cases the negative statement is not made; but in
either case, I submit, we can . argue from the absence of temples.. Usually

ethe negative evidence, if not explicit, is implicit.,
• The nature of the signs in Col. 9 depends, to some extent, orr the value
attached to the appropriate literature, which often is vague indeed, but
in most cases, I think, sufficiently clear. The reader must judge for him-
self whether or not in the subsequent chapters I have attached a fair value
to it.

It must be remembered that the chart merely reveals the general pattern
of a culture•. As I have said, there is always a variety within the pattern.
Every human society has a character of its own; its culture is a unique
product. Its members are warm and wayward human beings ; their habits
are peculiar to themselves. Societies that are i n the same cultural condition
do not necessarily -possess identical customs; their customs merely con-
form to a general pattern. Hitherto.unciviliieel peoples have been studied
almost exclusively froth an evolutionary or from a comparative point of
view. A rite that existed in one' part of the' world has been compared with
a similar rite that existed in other parts of the world ; and for the purpose of
the comparison it has been lifted from its context and described in great .

detail. In this manner the variety within the pattern has been so emphasized
that the general pattern has been obscured. We have not been able to see
the wood because we have concentrated .our attention on a particular tree.
In the following pages we shall be concerned with the general pattern of a
culture and not with the intense variety of the • rites. Simply, we wish to
know whether certain rites were or were not carried out.

There is -another reason why the general patterns 'of uncivilized culture
have been overlooked. It concerns the meaning of the words ' primitive'
and •civilized'.
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12. The Meaning of 'Primitive' and 'Civilized'. In current literature the
word 'primitive' is used in a double sense ; and much confusion; both in
thought and in expression, haS been created thereby. In the first place, it
is used to denote any society which is not civilized; but the word 'civilized'
also lacks precise meaning, and concerning the preconceptions whith,are
contained in our use of that word I shall have something to say later
(para. 159). Here I am concerned only with its negative aspect, 'primitive'.

In order to understand the nature of certain phenomena which existed
in the early history of some 'civilized' societies (the so-called `survivals'),
we have studied the culture of uncivilized peoples in the hope that we might
find among them a mature growth which might elucidate the original
character of the dead root surviving in historical records. The search
for a parallel has-`been . carried out regardless of racial, cultural, and geo-
graphical considerations, and havehave concluded that any society which
afforded the desired illustration was less developed than the._historical
peoples. Each of these societies having - been accepted as an example of less
developed culture, the impression has been created that a number of human
societies exists in the world which, being less developed, may conveniently
be called 'primitive'. Then by an unjustifiable extension of thought we
have allowed ourselves to conclude that, since all of them are classified as
` primitive!, all of them must be in the same cultural condition. From some.
points of view there is no objection to the loose classification ; but a very
different idea of 'primitive' culture is obtained if, instead of comparing a
custom from one part of the world with•a similar custom from another part
of the world, -we compare the whole cultural condition of one-society with
the whole- cultural condition of another society in the same part of the
world. Then it is abundantly clear that "primitive' societies occupy many
different positiOns in the cultural scale.

The word `primitive' is used also in another sense, being applied to that
- hypothetical. organism, primeval man. ' Two unfortunate conclusiOns have
been the result, their effect upon our reasoning being aggravated by
the preconceptions • to which I have referred. First, we assume that less
developed societies occupy a position in the cultural scale half-way between
that of primeval man and that of 'civilized' Man. Secondly, having decided
(for no apparent reason) that the cultural advance from primeval man to
`civilized' man proceeds in well-marked stages \‘' 'hich- follow one another in
a _determined order, we apply to less developed societies such epithets as
`more priinitive', 'most primitive', &c., according as their ideas differ from
our . own and approach more nearly to those which we credit, to primeval
man.  Thus hypothesis is heaped . upon. hypothesis. In actual fact our
evolutionary theories are usually nothing but hypotheses concerning the
possible history of some Hellenic or Roman - institution, for the classical
tradition is so strong that we still tend to regard the Hellenes and the
Romans as the first civilized men who lived upon the earth ; and as for
our double use of the word 'primitive', it seems to have arisen out of



§ z 3 THE FRAME. OF REFERENCE 23

the reaction which took place in the middle of the nineteenth century
against the ideas inherent in the story of the Garden of Eden. The old
theory of human degradation is indeed untenable ; but it would be a
grave mistake to proceed to the opposite extreme and to maintain that no
undeveloped society was degenerate. The truth seems to be that when
first we met them - some simpler peoples were less developed and that others .

were in decline, but it will be impossible for us to distinguish the former
from the latter until we have devised more exact terms of reference than
those which we have hitherto employed. Moreover, whenever we use
such words as 'degenerate' and 'decadent' we tend to make a moral. judge-
ment ; and usually when a historian remarks that a society was `advances'
or 'developed' he is comparing the period which he is studying with that
in which he is living. In b .oth cases there is a subjective intrusion which.
must be rigorously excluded from our inquiry.

For these -reasons I consider that it is inadmissible to speak of any society
as 'primitive', or 'more primitive', or as 'civilized', 'more civilized', or 'less
civilized', for all these terms lack precise meaning. There is only one way
out of the difficulty caused by their rejection. First, we must publicly
deprive them of any meaning at all ; then we must adopt other words to
take the place they used to occupy. In most of those contexts in which it is
customary to use-the epithet 'primitive' I shall employ the word `uncivi-
lized'. 'When I speak of 'civilized' -societies I refer only to the following
sixteen historical peoples: Sumerians, Babylonians, Egyptians, Assyrians,
Hellenes (3), Persians, Hindus, Chinese, Japanese, Sassanids, Arabs
(Moors), Romans, Teutons, and Anglo-Saxons (i.e. ourselves). According
to my terminology any society not included in this list was 'uncivilized'.

It -is a rough, arbitrary classification. The cultural condition of some
.uncivilized societies was, of course, higher than that of some of the civilized
peoples..

Other new technical terms That I employ will be introduced and defined
as the course of the inquiry demands.

13. The Meaning of' Higher' and Lower'. On the grounds that a rational-
istic society  has more control over its enviroranexii t_Ahan a society iTsr'Eich --
is in any other cultural conaTtion, I call the rationalistic cultural condition
the `hig,h,..e.st' ciiltural condition. Since all those societies vaich have been
rationalistic were deistic in the years immediately previous to the change
in their cultural condition, the deistic condition occupies the seco4. posi-
tion in the cultural scale. A number of de istic peoples also carried obi
some form of tendance and/or cult. The monistic cultural condition is
therefore higher than the zoistic cultural condilion. But it is possible for
a zoistic society to become deistic without being monistic, and changes may
take place from any one condition to any other condition without reference
to a determined order.

So much for the definitions which we adopt in the study of uncivilized
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culture. A similar service must now be performed for the sexual regulations
of uncivilized men.

14. Definition of Marriage. We are so accustomed to the idea that a
husband and wife must confine their sexual qualities to one another that
we are apt to assume that when- a man: has sexual access to a woman she
must therefore be his wife. • This, common mistake has been -responsible
for many quaint submissions in regard to the marriage customs of uncivi-
lized men. Some students have tried to persuade us that what they call
`group-marriage' is not only a reCognized institution in many parts of the
world, but also one of the earliest forms of marriage in the history of the
human race. It Would be 'in-conceivable, were it-not a fact, that such a small
error should lead to such extravagant conclusions. The only evidence for
the existence of 'group-marriage' is: the simple fact that some uncivilized
societies .permit other men in addition to her permanent economic partner
to have sexual access- to a woman. The , confusion between marriage- and

• sexual access has been so great, indeed, that such phrases as 'sexual corn-
_ • munism' and 'sexual promiscuity' have been freely employed as synonyms

for `group-marriage'.' 6

It is • well to remember, then, that the limitation of sexual _activity to
married persons is a ch'ilized . phenomenon,.drid, so far as civilized societies
are- concerned, the study of their sexual opportunity is almost identical
with a study of their marriage customs. The members of unciviliied
societies have different views on the matter. An inquiry into the nature of
their sexual tegulations; therefore, - must cover a wider fie,ld.

It is dangerous, and always misleading, to generalize about the customs
of uncivilized men, for those customs vary between wide limits .; but if a
generalization be permitted in order to-introduce a sense of proportion we
may .say that their marriage rules are an insignificant part of the evidence
which we have to consider. It is the economic side of married life which is
important to mostsavages. When a man - is young, he may, and often does,
form temporary Liaisons- with the: girls who are physically attractive to him;
it is even possible that he will not concern himself about their attractions if
they are ready to satisfy his desires ; but he will not select his wife on the
same principles. Usually the industry and character of the young woman
is the deciding factor. Similarly; parents who are seeking a husband for
their daughter will judge a man by his qualifications as a hunter or by his
wealth.. It is exceedingly rare for a savage to marry a girl - in order that he
may taste her sexual qualities, and if we apply the terms 'husband' and
'wife' to men and women who are permitted to have sexual intercourse we
make nonsense of the facts as they have been reported and can be observed.
There were very few uncivilized societies- who compelled - a girl to -confine
her sexual activity to one man throughout her life ; these societies ' , as -we
shall see, occupied the highest position in the uncivilized - cultural scale.
I do not know of a single case in which a man was compelled to limit' his'
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sexual qualities to one woman; this custom has been in force only in some
civilized societies. Those societies which have maintained the custom for
the, longest period have attained the highest position in the cultural scale
which the human race has yet reached. s.

I have not been able to find a satisfactory definition of 'marriage', but
submit the following

Marriage is an economic and sexual relationship between one or more
men and one or more women, based on those customs which the members of
a society have seen fit to adopt in order to regulate the relations between
the sexes.'

15. Comments on the Evidence. In a previous paragraph (para. 4) I have
remarked that it is difficult for an observer to report the `beliefs' - of a society
without a. certain amount of subjective intrusion; the value - of what he has
written is to some extent autobiographical. The same criticism applies to
descriptions of sexual conduct. Just as our , observers have concentrated on
beliefs rather than rites, so they have tended to describe the sexual conduct of
the natives rather than their sexual regulations. Such reports have little value.

Some writers attempt to whitewash the native. According to their
accounts the savage may be a savage, but at any rate he is a moral savage.
I do not know what exact meaning is, attached to the word 'moral', but .

I suspect that a moral judgement varies .according to the judge and accord-
ing to the tradition in which the judge was reared or against which he has
reacted. 'Would a. modern writer, for instance, give the same account of the
Arreoi Society as was written by the early travellers and missionaries to
Tahiti?- The latter condemned the sexual conduct of that Society in no
uncertain terrns; yet its members behaved in a manner which some modern
reformers would like all white' men and women to emulate. Sometimes we
read that 'chastity is held in high esteem', or that 'the girls are modest and
beautiful, the majority chaste'. Such statements have a high romantic
interest but lack precise meaning.' 8

The opposite tendency is apparent in ti_e writings of the early travellers
and missionaries. The statements of the latter 'concerning the, licentious
behaviour of the native women, true as they may be, are not always free

- from a desire to paint the heathen in lurid colours ; and while the travellers
may have had the same, and other, reasons for remarking on the receptive
character of the pagan females, we must not forget that the attitude of a
native towards a white man, especially on- a first acquaintance, is not by
any means the same as the attitude of the same native toWards a member
of his or her own tribe.

Some of our authorities have neglected to distinguish between pre-
nuptial and post-nuptial conduct, and have caused a great deal of confusion
by their vague use of the word 'chastity'. Usually when a missionary uses
the word chastity he refers to post-nuptial conduct a chaste wife is a
constant wife; an unchaste woman is a woman who has left one man in
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order to live with another man. In the majority of cases, when a missionary .

says that the native women were unchaste, he merely means that adultery
and 'divorce were frequent. The.travellers use the term in various ways.
If they were well acquainted with the customs of the natives about whom
they were writing (which is rare) they usually meant the same thing as the
missionaries meant. If their knOwledge of the people were more superficial,
the fact that the women repelled the advances of the white sailors would
cause them to say that the women were chaste. There is a complete absence .

of uniformity in the : use of 'chastity' among modern writers, who, however,
employ the word freely. -

Sometimes the manner in which a report is written definitely conceals
the actual facts. For instance, -coneerning the Omaha tribe of American
Indians, A. C. Fletche'r• and F. La .Flesche remark : 'Men and women - were
on a moral equality. Tribal custom favoured chastity, arid those who prac-
tised it stood higher in public esteem than those who did not.' J. 0. Dorsey
makes a similar statement.. The -girls, he adds, were not allowed to go to a
-dance - unless their mothers accompanied them and no Woman-.Would ride or
walk with any man.but her husband. It would be possible to quote these two
passages. and to Conclude from them that the Omaha women were compelled
to be continent ; but nothing would be more false. Elsewhere Mr. Dorsey
says: 'Sometimes when a youth sees a:girl whom he loves, if she be willing,
he says to her, "I will stand in that place. Please go thither at night." Then
after her arrival he enjoys her and subsequently asks her in marriage. But
it was different with a girl who was petulant or who had refused to .listen
to.the suitor at first. After lyingwith her, hemight - say-, "As you struck me
and hurt me, shall . not marry you." ' 19 Thus the deduction which might
have been made frdrn the , first two passages is disproved by the- third. And
we must not be misled into-thinking that marriage in our sense of the word
followed a pre-nuptial .:intithacy. Mr. Dorsey uses the word 'marriage' in
reference to any 'sexual union, and in the above context the word merely
denotes a temporary, cohabitation.

• An instance of a particUlarly intricate character comes froth the - Gilbert
Islands. When a bride joined her husband .she _Was required to be virgo
intacta. As soon as the marriage had been consummated the senior female
members of the groom's -.family inspected the nuptial mat for the proofs.of
her virginity. The prevailing systern''of land tenure, however, prevented
some girls from securing economic partners.; suel-La girl Was called nikfran- -

roro, 'remnant of her generation'. She was sexually free. Now our reports
Concerning the pre-nuptial regulations of the Gilbert Islanders conflict,
for some of them -refer - to-the wives of whom virginity was •demanded,
and others confine their remarks to.the conchict of the - women who could
never possess husbands.. The sexual activities ofthe nikiranroro so impressed
and repelled the early missionaries and travellerS that -they neglected to
make detailed inquiries ; thiis they do not mention the demand for pre-
nuptial chastity which was discovered :only , by a more carefill - and less
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emotional observer. Usually the early writers refer to the nikiranroro as
` prostitutes' ;. indeed . 'prostitute' has been offered as a translation . of the

- word nikiranroro, so careless have we been in our efforts to understand the
meaning of native words. We owe a great debt to the modern writer who
has corrected the blunder. 2 0
. Another pitfall for the unwary is the confusion betVireen pre-nuptial preg-

nancy and . pre-nuptial intercourse.. Sometimes we are told that the latter
was definitely forbidden, when . the real fact was that the natives objected to
the birth of •a pre-nuptial 'child. nzr. Briffault was..the first to point out that
when a .girl -is punished for bearing a. pre-nuptial child her seniors do not
necessarily. disapprove of her sexual .activity.-21

These examples will illustrate the uncertain nature of some of the material,
and the need for exact definitiOns. I will state the meaning I attach to the
various terms which I employ.

16. Definition of Sexual Opportunity. By 'sexual opportunity' I mean
the opportunity which is afforded_ to a man or a woman to gratify a sexual
desire. Sometimes the sexual regulations prevent such satisfaction ; the
impulse must be checked or the offender will be punished. The sexual
opportunity has then been limited.

The phrase can be elucidated by two examples.
Let us suppose that two societies, A and B, living side by side in the same

geographical environment, regulated the relations-, between the sexes in a
different manner. In the first case, A, every girl had to be virgo intacta
wheri she was married. In the other case, B, every young girl was allowed
to indulge freely in any sexual activity she desired -. It is clear that the young
females of A were compelled to check many an impulse which would have
been readily gratified had they been members of. B. Their sexual oppor-
tunity, =therefore, was less than that of , the B girls. A limitation was also
imposed upon the A males, for the young females of B would be available
not only to the young B males but also to the older B men ; thus all the males
of B, feeling a desire, would be able to satisfy it, but it would have had to
be contained if they had been members of A. The sexual regulations of A,
therefore, afforded to all its members a more limited sexual opportunity
than those of B.

Secondly., let its suppose that in one. society, C, a husband was in exclusive
possession of the sexual qualities of his wife, and that in another society, D,

-- each husband possessed sexual rights over the wives of a number of other
men. Tere are many occasions, such as sickness, child-bearing, &c., when
a man cannot have intercourse with his wife; under such circumstances
the married males of C would be compelled to restrain a desire which
would have been satisfied 1f , they had been members of D. Similarly, men
are often away at the chase or on' a journey or an embassy ; under such
circumstances the married females of C would be compelled to check their
desires in a manner which would have been quite alien to the experience of
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the D females. Thus the regulations of C would afford a more limited
sexual opportunity to its members than those of D.

Our task is to classify unciv.ilized societies according to the sexual oppor-
tunity which was afforded to their members. We shall consider the subject •
under three heads : (r) exogamy and prohibited degrees, (z) pre-nuptial
regulations, (3) post-nuptial regulations.

17. Exogamy and Prohibited Degrees. So far as we can tell, complete
sexual opportunity has been denied to every Man and to every woman. In
every human society known to us. there are always some women to Whom
a man cannot have access and some men who are denied to every woman.
Some societies are reported to have employed a system of plain exogamy;
i.e. compulsory marriage - and sexual intercourse outside the social group.
Others have preferred a system of prohibited degrees. In many cases there
Was a combination of exogamous groups. and prohibited degrees:

There is a lack of uniformity, however, in the use of the word 'exogamy'
and the so-called classificatory system of relationship introdu .ceS some com-
plications into the interpretation of the words 'prohibited degrees'. These
difficulties preclude a satisfactoty analysis of the available evidence.• For
instance, the word 'exogamy' as originally . employed by AlcL.ennan denoted
compulsory marriage outside the social group, all other unions being per-
missible ; but in recent literature we read of a man being a mernber of two
exogamous groups. This is either a careless statement or a new use of the
word 'exogamy': 1 'am not satisfied that. the confusion between• sexual
intercourse and marriage to. which •have already referred has not been the
cause of some false deductions in regard to exogamic regulations, but I do
not propose to discuss the subject.Z 2 In assessing the sexual opportunity.
of the eighty tribes with which we are concerned I shall take no notice of
the limitations which were imposed by these prohibitions. In one form or -

another they Were common to all of them. When,.therefore, I say that the
members of any porticular society were pre-nu .ptially sexually free, I shall
Mean that their-pre--nuptial sexual opportunity was limited only by their
exogamic -regulations and/or their prohibited degrees. The existence of
these. ordinances is assumed throughout.

18. Definition of Pre-nuptial Chastity. If we are to decide whether or not
a society insisted on pre-nuptial continence, we must have concrete evidence
of the fact. Otherwise. we shall be at the mercy of Unreliable and incom-
plete. evidence. Fortunately the savage is of the 'same opinion. When he
insists that' his. bride shall be Virgo intacta, he demands, or rather his
womenfolk demand, that the tokens of her. virginity -shall be visible on the
nuptial . mat. I accept the same criterion. The test of pre-nuptial chastity,
so far as this treatise.is concerned, is a demand for those signs. The . demand
for the tokens of virginity is the only admissible evidence that a society-
insisted on pre-nuptial chastity. '
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I shall add an eleventh column to the • Frame of. Reference (para. z 1)
marked 'Pre-nuptial-Chastity'. If a society insisted on pre-nuptial chastity .

in accordance with this definition, the fact will be indicated by the insertion
of a plus, sign in that column. No plus sign can or will be entered unless
explicit evidence to that effect is available.

A minus sign will indicate that the females were pre-nuptially free. The
girls may or may not have been punished for pre-nuptial pregnancy.

19. Irregular or Occasional Continence. The pre-nuptial regulations of
some societies, however, cannot be accurately included in these two cate-
gories. Sometimes we find that although the females were pre-nuptially
free,, those who had been betrothed were compelled to confine their sexual
qualities- to their future husbands. It is clear that in such a case the sexual
opportunity of a, betrothed girl was limited, and that the other males were
compelled to check an impulse to possess her. If the regulation had not
existed, both parties would have been able to satisfy a desire which
under - those Circumstances had to - be contained. They were-constrained,
therefore ; to practise what may be called an irregular or occasional con-
tinence. , •

Another complication concerns pre-nuptiarpregnancy. There we-re, as
I have said ., Many societies which, while permitting pre-nuptial intercourse,
forbade•or punished pre-nuptial pregnancy. In some cases a woman used
an abortifacient or her child was killed as soon as it was boim ; nothing more
was said or done. In other cases more serious notice was taken, the man
responsible for the condition of the pre-nuptially pregnant girl being com-
pelled to atone-for his action in a manner which was considered suitable to
the occasion. Some societies compelled him to marry the girl, that is, to
pay 'the amount of her bride-price ; other societies were content to inflict
a fine, usually payable in cattle or live stock. (The amount of the fine might
or might not be subtracted from the bride-price if he eventually married
the girl.) Sometirn'eS the man's responsibility was limited to the care of the
girl during the period of her pregnancy and- to making some provision for
the rearing of the. child. Again, he might be brought before the elders who
would prescribe.an appropriate punishment.

My suggestion is that- if the male members of any society were subject to
such laws they would check an occasional impulse which would have been
indUlged if they had been members of a society which did not saddle a man
with his responSibility for a pre-Lnuptial child. They would hesitate some-
times, I think, before risking the loss of the cattle which they loved so much.
That is to say, such regulations would impose an irregular or occasional
continence. -

If, then, the sexual qualities of a betrothed'girl were reserved exclusively
for her future husband, or a man was fined or otherwise' punished for pre-
nuptial fatherhood, I shall enter a minus-star sign in the column marked
` Pre-nuptial Chastity'. A minus-star sign denotes that pre-nuptial sexual
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intercourse was permitted, but other regulations existed imposing an
irregular or occasional continence.

I must beg that the meaning of these signs—plus, minus-star, minus—
be remembered. They are of paramount importance. The evidence is that
the pre-nuptial sexual opportunity is the chief factor in deciding the cul-
tural condition of a society.

Now for the post-nuptial regulations. They are a little complicated.

20. Sexual Rights of a Clan-brother. I have already rhentioned. that the
sexual qualities of a wife or husband might be shared with other men and
Women. There was an extreme variety in the choice and rights of such,
individuals. Usually all the different, customs have been classed together
as if they Were identicat; in actual fact each case seems to have had its own
peculiar characteristics. In *some instances all the members of a clan had
a mutual ante "restin their wives ; in other cases the privilege might . be
extended only to the members of the same age-set. On the other hand,
sexual access might not be the-indisputable right of any man, but a privilege
voluntarily extended to certain favoured individuals. The Banyankole of
Uganda (para. 36), the Masai of Kenya Colony (para. 88), and the .Chukchee
of north-eastern Siberia (para. 55) are respective and appropriate instances
of societies which had adopted such customs. Many more could be cited . 23

• These arrangements, as we have seen (para. 15), would increase the post-
nuptial sexual opportunity both of the males and of the females ; thus, their
existence is the first point which arises when we begin to consider the ques-
tion. If no such. custom existed, then the sexual opportunity of the females
depended in some measure on the punishment of adultery • and on the
facilities for divorce. That of the males will be discussed in the next
paragraph.

The question of adultery is difficult. The reports- concerning its punish-
ment among uncivilized peoples do not always represent the universally
recognized statutes of an organized society. In most uncivilized societies
there was, in fact, no regular punisliment ; ' each case seems to have been
decided on its merits. Indeed, in many cases the matter seems to- have
been left to the individual husband. And it is doubtful if any particular
society can be said' to have 'regulated the matter in any particular manner.
Customs varied , between such wide. limits that we 'cannot generalize.
Economic considerations also complicate the subject : for instance, in
some tribes an old man who possessed several young wives would not object
to the young men having intercourse.with them so long as the young women
remained in his house and continued to work for him.24

Sometimes, w whoever, we find a case in hich a woman, who had been
married as a virgin, Was compelled to confine her qualities to-her husband
throughout her life, he on his part being. allowed to have access to other
women beside herself, whether or no they were his permânent economic
partners. Under such circumstances the sexual opportunity of the female
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was considerably reduced. In fact it was the same as that afforded to a
woman who was a member of an absolutely - monogamous society. When,
therefore, we begin to assess a post-nuptial sexual opportunity the existence
of such regulations is the second point which must be considered.

But the matter is not so simple as it may appear. In the first place, there
is no doubt that the sexual regulations of some uncivilized societies had
changed just before . we knew them. Indeed, in the period, to which our
information applies, they were sometimes in a state of flux. Just as the
Roman woman enjoyed a - greater sexual liberty under the ius gentium than
under the ius civile, and the Athenian woman of the fourth. century B.C. was
subjected to less rigorous customs than her great-grandMother who had
lived 'in the fifth century, so also after the reign of Mutesa the Muganda
wife,seems to.have ceased to tolerate the old restrictions (para. z66). Again,
in the ancient Sumerian records we can trace a relaxation of the ancient
regulations in regard to adultery, and it is also clear that by the end of
Hantarnurabi's reign the Babylonians in their turn had modified their
opinion of - the offence; in a similar manner, so far as we can judge from the
available evidence, the inhabitants of the Friendly Islands (para. 47) had
changed their outlook and, by the end of the eighteenth century, had ceased
to•administer their ancient punishments. If an observer had visited Rome
in the first century B.C., he would have found that some families retained
the old customs in their full rigour and that other, and more 'modern',
families had adopted the new ideas. I suspect that this was the case also
in . Uganda and Tonga. We cannot . say definitely that it was so, but there
is sufficient evidence- to necessitate a suspension of judgement.

Secondly, a considerable amount of our information applies to those
societies which for some time had been subjected to Christian influences of
one kind or another. Sexual regulations are affected very closely by those
inflUences, and usually, ironical as it may appear, the regulations are thereby
loosened. If, in pagan times, adultery on the part of the women has been
effectively prevented by the infliction of a. stern punishment, such as death,
a more tolerant attitude is introduced when Christian influence becomes
paramount. Then infidelity, instead of being prei,ented, is merely for-
bidden by ethical precept, and becomes more common. Sir. Basil Thomson
has emphasized this point in reference to the Fijians (para. 29). Other
examples could be cited.

Thus the available evidence is extremely uncertain, and I doubt if great
reliance can be placed upon it. Indeed, after perusing a .great quantity of
the appropriate literature and studying the subject in all its aspects, I feel
that we have still a' great deal to learn about the attitude of the savage
towards adultery. Considerable evidence is available which would help us
to assess the post-nuptial sexual opportunity of the females, but it requires
very careful handling.

21. Sexual . Rights over a Wife's Sisters. Sometimes we find, especially
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among the•American Indians, that a man was granted sexual access to the
younger sisters of his wife either at once or .as they matured. There are
also cases in which a bride was accompanied by her younger sisters when
she joined her husband. So if we -are to assess the post-nuptial opportunity
which was afforded to the males of any uncivilized society, it would appear
that we ought to inquire whether or not these rights were extended to
them.

Sororal polygamy and the sororate have been discussed at considerable
length in comparative literature, particularly by Mr. Briffault and Sir
James Frazer respectively. Both these investigators suspect that a con-
nexion existed between those institutions and `group-marriage'. 25 For our
purpose, ho -wever; they are unimportant. In the- first place, I do not put
a high Value on the evidence. It seems possible that we may have been mis-
led by our translations of the classificatory terms of relationship. Secondly,
I - am not persuaded that our evolutionary theories have not promoted the
customs to a position which is out of proportion to their native significance ;
and, as. I have said, the hypothesis of 'group-marriage' is founded upon a
careless confusion between sexual access and marriage. Thirdly, I doubt
if any man in any society Were permitted to receive more than one daughter
u-nless the girls' parents were satisfied that he could support them ; and it is
probable that in any case such a man would . have been a polygamist,
whether or no sororal:polygamy was the social rule.  so far as post-
nuptial sexual opportunity is concerned, the important point is whether or
not a 

not

 Were compelled to confine his sexual qualities to one woman, it
does not matter whether his wives were sisters, own or classificatory, or
whether. they were not. I have thought it well, however, to mention the
customs, for no study of uncivilized sexual regulations would be Complete
unless they were discussed.

Speaking generally, it is safe to say that a Member of a savage society
could possess as many wives as he chose and could secure, whether they
were sisters or not. In fact, a man's wealth was often estimated by the
number of.his wives.. Moreover, the produce- of their labour increased his
wealth. In a few cases, such as among some of the tribes which lived in
Assam, the possession of more than one wife was not the rule_, but among
these tribes divorce seems to have been so easy and frequent that no man
can be said to have been subject to any post-nuptial sexual limitation.

Thus it is impossible to compare the difference in post-nuptial sexual
opportunity which was afforded to the males of different uncivilized
societies, for there are no data on which .a comparison can be based. We
can compare it only with that which was afforded to .the rrrales of some of
the civilized societies.

If, then, the sexual qualities of the married men and women of any
society were not shared by other persons,- .the remaining evidence in regard
to post-nuptial opportunity applies only to the women. We have already
discussed the sexual' opportunity of- the wives ; now we must . consider that
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of the widow. Then we shall have examined the sexual regulations which
control a woman's sexual activities throughout her life.

22. The Fate of the Widow. The question of a widow's fate among
uncivilized peoples has been much confused by the •point of view from
which we have studied the question. Instead of asking, 'What is the fate
of.the widow ?', we have said, 'Does the levirate exist ?' 26 Thus the extreme
variety of the customs has been obscured.

They can be arranged in four .classes. First, the widow might auto-
matically become the wife of her deceased husband's heir, brother, nephew,
-or son: (But no man inherited his own mother.) Secondly, it might be the
duty or the right of the younger or of the elder brother to take care of her ; the
man then possessed the product of her labour. Thirdly, she might be free
to return to her -own people if she or they refunded the bride-price which
had been paid for her This custom, which is very widespread, seems to
confute the suggestion that the levirate is a relic of 'group-marriage' and to
indicate that .economic considerations were uppermost in the native mind.
Fourthly, she might be free either to remain single or to remarry, as she
preferred.

Now if a widow had no choice concerning her fate, her sexual opportunity
would be less than it would have been if she had been free as soon as her
husband was dead. Moreover, her absolute freedom would increase the
opportunity of the married and the unmarried males, for she who might
have been forbidden to them would be accessible.

For the purpose of this inquiry, therefore, the only information we
require is an affirmative or a negative answer to the question of her free
choice.

23. The Completed Frame of Reference.- -Let us summarize the position.
The sexual opportunity of uncivilized men and women can be assessed by
the answers which are received to eight questions :

- z . Was there a demand for the tokens of virginity when -a girl was
married ?

2. Was a betrothed girl compelled to confine her sexual qualities to her
future husband ?

3. Was pre-nuptial fatherhood punished ?
4. Were the boys and girls sexually free (outside the exogamic regulations

and/or the prohibited degrees)?
5. Did other men share the sexual qualities of a man's wife ?
6. Was a wife compelled to confine her sexual qualities to one man

through her life ?
7. Was a husband granted access to his wife's sisters ?
8. Was a widow sexually free ?
Having collected the evidence under these eight headings, and tabulated

the results, we should be able to see at a glance the nature of the sexual
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opportunity of any society. Five columns could be added to our Frame of
Reference, thus :
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In this chart a plus sign or a minus sign could be entered in Cols. 12 and
13 according as a man was, or was not, in eicclusiye possession of his wife,
and was, or was not, granted access to his wife's sisters. A -minus sign or a•
plus sign in Cols. 14 and 15 would indicate a wife's or a widow's fredoin
or lack of freedom. Bin, as I have .said, the pre-nuptial sexual opportunity
seems to be connected more closely with the cultural condition of a
society, than the post-nuptial opportunity ;. the post-nuptial regulations are
apparently unimportant unless the members of a society insist that a bride
should be a virgin when she joined her husband. I propose, therefore,
to. omit Cols. 12-15 until the information to whiCh they refer becomes
necessary to the progress of the inquiry. Thus the Frame of Reference we
shall use consists of eleven columns only.

24. The Method: If the reader will refer to Appendix I; he Will find that
I have completed the Chart of Evidence. The chart reveals the cultural
condition and the Tre-nuptial sexual opportunity of the eighty uncivilized
societies with which We-are concerned, the entries being made in accordance
withthe above-mentioned principles and definitions. A study . of the chart
reveals the follo s ing facts

A plus in Col. i i Coincides with a plus in Col. zo and a . D in Col.
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A minus-star in Col. z x coincides with a plus (or minus-plus) in Col. 8

and an M in Col. x
A minus in Col. x r coincides with a Z in Col. x .
That is to say, among these eighty societies the three great patterns

of uncivilized culture invariably accompanied the three patterns of pre-
nuptial sexual opportunity. Thus.:

1. If a society permitted .pre-nuptial - sexual freedom, it was in the zoistic
cultural condition. Conversely, all the zoistic societies permitted pre-
nui3tial sexual freedom.-

2. If . a society adopted such regulations as imposed an irregular or
occasional continence, it was in the manistic cultural condition. Con-
versely, all the manistic societies had adopted such regulations as imposed

- an irregular or occasional continence.

3. If a society insisted on pre-nuptial chastity (in my sense of the term),
it was in the deistic cultural condition. Conversely, some of the members
of all the deistic societies demanded the .tokens of virginity as proof that a
girl was virgo intacta when she was married.

My stibmission is that on such evidence a social scientist is compelled to
induce that there is a. close relation between sexual opportunity and cul-
tural condition among uncivilized peoples.

The eighty societies were chosen by me out of the vast number which
have been mentioned in comparative literature. The only criterion present
in my mind was the existence of adequate and reliable information. I have
no doubt that other_ names could be added to the list ; and so long as the
evidence is _satisfactory both in quality and quantity additional data are
welcome. At the same time, •I must confess that I have experienced great
difficulty in finding even eighty societies concerning which our knowledge
seems adequate and trustworthy. Indeed I am not sure that I have not
been too generoui in my judgements ; I am far from satisfied with the
quality of some of the 'evidence. I have thought it well, however, to make
the survey as wide as my knowledge permitted.

I am confident that any further , researches will confirm the original
result. The relationship between the two phenOmena is, I believe, so close
that if we know the sexual regulations of a society we can prophesy the
general pattern of its cultural behaviour. Conversely, if the general pattern
of the behaviour is :communicated to us, we can prophesy the general
character of the sexual regulations. Indeed the conclusions of this book
can be tested in a practical manner. If the sexual regulations of some
uncivilized societies with which I am unfamiliar are related in the form of
authoritative replies to the eight questions tabulated in para. 23, I am ready
to prophesy the general pattern of their culture, and to abide by the result.

By producing the completed Chart of Evidence at this early stage, I hope
to have shown that the 'study of human affairs can be based on the same
principles as any other science, and that the form of reasoning employed
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in the more exact sciences can be - employed also in the study of human
affairs. Having shown that an induction is possible, and having bound
myself by its results, I proceed to describe the customs and culture of each
society, stating in wot-ds the evidence which in the chart is represented by
symbols. First, however, I wish to make sure that the method which I adopt
is clearly understood.

Although we can apply inductive methods to the study of human affairs
the nature of the material imposes certain limitations upon us. When a
chemist discovers that the admixture of two chemical elements produces a
certain result he can test the accuracy of his concluSion by conducting an
experiment. Moreover, other chemists can conduct the same and other
experiments. And the success or failure of these experiments is the final
argument in the - acceptance or rejection of the original conclusion. Now in
the study of human affairs no experiments are possible. We cannot test the
validity of our induction by creating a number of human societies and then
extending to them a varied pre-nuptial sexual opportunity so that we may
observe the cultural results. If we could do so, we should not need to
debate the matter any further, for the results of these experiments would be
the -final argument for the acceptance or rejection of the inductive conclu-
sion. Since, however, such methods are out of the question, we must find
some reasonable explanation for the observed. coincidences ; and for the
experiments which a chemist would conduct under similar circumstances
NV e must substitute an interpretation of the facts. After the facts have been
recited, therefore, I shall make some suggestions 'which will explain- why, .
for example, the association of pre-nuptial chastity and the worship of gods
in temples is not only rational but also apparently inevitable. At the same .

time I distinguish between the facts and the interpretation of the facts, for
it is only in this manner that other students of human affairs will be free
to consider the evidence from an inductive point of view.

I propose to devote a separate paragraph; or two separate paragraphs, -
to the consideration of each society, and shall describe its customs and cul-
ture as simply and as economically as I can, banishing to the notes all.com-
ments on and elucidations of the available evidence. First, I shall compare
the customs and culture of societies which lived in the same geographical
environment and which were• of the same facial extraction ; and in the
course of my exposition I shall, adduce more evidence (if that be needed) in
support of my claim that classifications based on beliefs alone are untrust-
worthy and that human societies can be classified only according to their
rites. After a short excursion, during which some more definitions will be
formulated, I shall proceed to a general. survey, arranged geographically.
When this survey has been completed the whole of the anthropological
evidence will have been recited, and the entries in the chart will have been
justified. 

The fourth chapter will be devoted to an analysis and assessment of this
evidence. Then, in order to make sure that .my interpretation of the facts




